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O
ur current issue continues the theme of 

“transformational development” — a con-

cept that evolved from the earlier notion of 

holistic development or cross-cultural ministry in the 

1970s, and has been widely used among Christian 

(development) circles, though it often encompasses 

somewhat nuanced fi eld of change. We seek to 

provide a platform for engaged review and discus-

sion based on studies and refl ections from the global 

community, to inform one other, and to broaden our 

understanding, through which, hopefully, a shared 

conceptual framework may eventually surface. A 

heated dialogue is already underway in our blog re-

volving around “What Is Transformational Develop-

ment?” Many readers may be aware of Bryant Myers’ 

book, Walking with the Poor: Principles and Practices 

of Transformational Development, which provides in-

sightful perspectives that help illuminate the concept. 

He sets some signposts for transformational devel-

opment as “seeking positive change in the whole of 

human life materially, socially, psychologically and 

spiritually” (2011, 3), a journey with God involving 

all “those who are on it” (16). He articulates the two 

goals of transformational development as “changed 
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people and just and peaceful relationships” (17), and 

identifi es, as essential in transformational develop-

ment, the rediscovery of “human dignity and identity” 

and right relationship with God, self, community, 

those who are “other,” and the creation (180). 

On WCIU’s website (www.wciu.edu) we rec-

ognize that “the roots of human problems lie deep 

within socio-cultural, socio-economic and political 

systems, and science and technology systems.” To 

address these root problems eff ectively, one needs 

to “understand these systems, to identify the roots 

of pervasive problems associated with human need 

(economic, political, cultural, mental, emotional, 

physical, social, and spiritual).” We also affi  rm 

development as a dynamic process of change and 

growth, and is most transformative when generated 

from within a socio-cultural system. “Development 

that aims at transforming societies provides not only 

options and resources for physical and social better-

ment, but also hope and answers for spiritual ques-

tions and needs. Only through such development 

practices can lasting change be achieved.” Th e He-

brew concept of Shalom, right relationship with God, 



with other humans, and with God’s creation, is 

foundational to transformational development as 

we explore the various aspects of it surfacing in 

local contexts across the globe. 

Th is topic has obviously generated a lot 

of interests from scholars and practitioners. I 

would like to thank all the authors whose works 

have (or have not) been selected for publication. 

Because of the amount of quality submissions 

for this issue we have received, we have decided 

to devote two issues, the current Winter 2014 

Issue, and the previous Fall 2013 Issue, to the 

same topic of transformational development. For 

this issue, Transformational Development, Part 

2, we are publishing several articles on this topic. 

I invite you to join the dialogue, discussion, and 

debate through commenting on the articles and 

blog postings, and sharing insights to your own 

social networks.
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Introduction 

Th e preacher was on a roll. “Jesus said, ‘If you 

want to be perfect, go, sell your possessions and give 

to the poor, and you will have treasure in heaven. 

Th en come, follow me’ (Matthew 19:21). Listen 

to what the angel said to Cornelius, ‘Your prayers 

and gifts to the poor have come up as a memorial 

off ering before God’ (Acts 10:4). To be a follower 

of Jesus means we are willing to invest our time 

and resources into helping the poor all around us. 

Th e person begging for money at the traffi  c light is 

an opportunity to present on off ering to God. As 

a church we have a feeding program for the poor 

in our community. God sees what you do for them 

as if you were doing it for him.” Th en to remove all 

wiggle room the pastor added, “Th ink about how 

Jesus identifi es with each one of these — ‘whatever 

you did for one of these brothers of mine, you did 

for me” (Matt 25:40). 

Th e need to be compassionate to the poor is 

hard to argue with. It seems like all of scripture 

speaks with one voice — God has compassion on 

the poor and calls us who have been blessed with 

any measure of abundance to be compassionate too. 

Yet there is this nagging question in the back of my 
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mind, when we are being called to express compas-

sion towards the poor, does that mean we are ex-

pected to do feeding programs or handouts to the 

man with a cardboard sign? Is compassion defi ned 

by what we do in responding to the needy or by what 

results in the lives of the needy? 

I am not questioning whether we should do 

feeding programs or food pantries, or even respond 

to the plea of a person on the street corner. I think 

there may be a time and place for such action. What 

concerns me is that we may be short-sighted in our 

compassion by failing to address bigger issues of 

biblical values for the poor or how transformation 

of our worldview must integrate with strategies of 

transformation of our communities. Without this, 

our good eff orts of transformational development 

are being thwarted by our failure to address issues of 

transforming worldview for the receiver. 

My personal journey shaping my values 

During my tenure as executive director of SIM 

Canada we were on program status with CIDA 

(Canadian International Development Agency). Th is
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meant that certain SIM programs had ongoing 
funding versus projects that had to appeal for 
funding. As a government agency CIDA put 
restrictions on how their funding could be used. 
We had to have clear boundaries between minis-
try to spiritual needs and programs responding to 
physical needs. CIDA believed that development 
work was best facilitated by those who knew the 
culture and were already working in that particular 
context. Issues of sustainability and empowerment 
had to be accounted for. In other words, CIDA 
articulated certain values for development and any 
program had to be values-driven. 

When my family and I moved to Ethio-
pia our ministry involved a church that reached 
professionals, government leaders and university 
students as well as a theological college. Part of 
the outreach of the church was a ‘People-In-Need’ 
(PIN) ministry which responded to those in abject 
poverty in the community around the church. 
Sometimes it was help related to a physical crisis 
(need for medicines). Sometimes it was helping the 
person fi nd a way to generate income and become 
self-supporting. We tried to use it as a model for 
other churches in the city to have similar ministries 
believing that if every church would respond with 
their own values-driven PIN ministry we could 
reduce the dependency on Western relief agen-
cies. What encouraged me was to see how this was 
entirely managed by Ethiopians who had great 
compassion for the poor yet were committed to 
responding out of certain biblical principles of how 
to help the poor. 

A personal part of my Ethiopia experience 
was caring for a group of ‘shoe shine boys.’ Th ese 
were pre-teens and early teens who would make a 
few cents (Birr) shining shoes after school. Th ey 
were from very poor homes, usually with a single 
parent, and at least one had a parent who had 
leprosy. As a Westerner they viewed me as a source 
of funds which left me feeling confl icted. I wanted 
to help them yet I didn’t want to be seen as an easy 
mark for begging. So I gave them work projects 
as a way to earn money for their school supplies 
and clothes. At Christmas and Easter I would give 

them a shower and a clean set of clothes and take 
them to a café for an ice cream sundae. It would 
be typical for them to be chased away from such 
a place by the waiter because of their dirty clothes 
and smell but now to be treated with dignity was a 
delightful experience for them. Th ey were like any 
other customer. It was fun to see how their behav-
ior changed when they felt they were valued. 

Th at is the ‘back story’ of this paper. I relate 
my experiences because they shape my concerns 
for how we do community development in our 
own local context. I admit that my involvement 
in ministry with the poor is very limited but it is 
enough to know that our attempt to do transfor-
mational development, whether in America or in 
Africa, needs to be values-driven and those values 
need to be biblically shaped values. 

What’s gone wrong with community 
development? 

My fi rst response to the question should be, 
“Th ere is a lot that is going right.” I am encouraged 
by the number of churches wanting to make a dif-
ference in some other part of the world and ac-
tively involved in sending people and resources to 
help. Scott Todd, president of Compassion USA, 
reports: “In 1981, 52 percent of the world’s popula-
tion lived in extreme poverty. Today that number is 
26 percent. Extreme poverty has been cut in half. 
Th e number of children dying before their fi fth 
birthday has been cut in half and we did it in a 
generation using a wide range of practical strate-
gies from creating access to clean water to training 
skilled birth attendants.”1

I am also encouraged by the number of church-
es in North America mobilizing their people to 
address poverty issues in their own communities. 
More churches are setting up food banks, serv-
ing meals for the homeless, giving fi nancial help 

for crisis situations — following Jesus in physical 
ministry to the needs around them. However, not 
everything is going as well as it should. Sometimes 
our helping is actually hurting the poor by creat-
ing dependency. Sometimes we are too program-
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driven (serving meals, giving out backpacks) and not 
enough values-driven (creating sustainability). We 
need to ask questions such as: Is our help a ‘quick fi x’ 
or long-term transformation? Is our motivation to 
serve the giver (ourselves) or the receiver? 

If we were to describe what has gone wrong, 
for the most part, it is not what we do but how we 
do it. My greatest concern is that we don’t apply 
the same principles for our eff orts in our own com-
munity that we apply to another part of the world. 
We sometimes express generous compassion but 
compassion without core values. 

Th us, the focus of this paper is really about 
community development in our local context but it 
is framed within the global context to help us see 
the importance of core values. And the intent is to 
go beyond values to the topic of worldview and the 
need to transform worldview in order for commu-
nity development to be eff ective. 

Why is ‘worldview’ important? 

Worldview is that cultural lens through which 
we see and make sense out of our world. It is the 
subconscious assumptions or perceptions about 
how the world works and how we should think 
about our world that shapes our values and beliefs. 
Paul Hiebert defi nes worldview as the “fundamen-
tal cognitive, aff ective and evaluative presupposi-
tions a group of people make about the nature of 
things, and which they use to order their lives.”2

Our worldview shapes our ‘culture’ — our 
learned beliefs and behaviors. Hiebert and Kraft 
refer to worldview as “deep culture.” Th e fi rst layer 
of culture is our behavior and cultural practices 
(customs). Yet those are shaped by the second layer 
of our values and beliefs. However, when we go 
deeper we begin to recognize our particular world-
view that shapes our values and beliefs, and if we 
don’t see change in people’s values, we won’t see 
change in their behavior. 

For the poor, perceptions coming out of their 
worldview could include: 

• Sense of social inequality and unfairness 

• A God who is distant and doesn’t care about 
me 

• Powerless to change one’s situation 

• Not enough resources to go around 

• Being a victim of other’s greed 

• Lack of self-respect and personal value 

• Willing to help each other in a similar plight 

It is easier to respond to physical needs. It 
is easier to organize a food drive than to change 
the values of the person in need to valuing work. 
It is easier to teach a person how to behave in an 
interview than to help the poor to see themselves 
having value, or even deeper, to think of God car-
ing about them in their situation. Th e deeper we 
go into the second and third level of culture the 
more challenging and demanding it becomes. So 
as a result, we take the easier way. We give food or 
money out of a desire to be generous towards the 
less fortunate (it is biblical to be generous), but we 
may be neglecting a greater need on the part of the 
receiver. 

John Perkins, who has ministered among the 
poor for over 50 years, writes: 

To insist that we hold on to the welfare 
approach because it came from a charitable 
heart is to insist that the charitable feelings 
of the giver is more important than the real 
needs of the poor.3

Perkins emphasizes giving greater concern 
for what is happening with the receiver. He quotes 
Robert Lupton: “Receiving is a humbling matter. 
It implies neediness. It categorizes one as being 
worse off  than the giver.” To this Perkins adds: 
“Th erefore, we should be careful how we give. 
Giving should affi  rm and not dehumanize. We 
give because God gave to us.”4 In a sense, trans-
formation of worldviews needs to happen with 
both the giver and the receiver. Th e worldview of 
the receiver needs to change as to seeing oneself as 
having personal worth. Th e worldview of the giver 
needs to change as to seeing others with humility 
and having worth. 
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Biblical values for transformational 
development 

Th e Bible speaks of not just our behavior but 
our beliefs and values that drive our behavior. It 
is important to articulate the ones which need to 
guide our philosophy of ministry with the poor and 
the ones needing discussion related to transforming 
worldview. I will focus on seven basic values. 

Honoring the Poor — Nothing argues more 
for a change of attitude toward the poor than to 
hear the words of Jesus identifying himself with 
the poor and the humblest. Jesus said, “As you have 
done it to the least of these, you did it to me” (Mtt 
25:40). James wrote, “God chose the poor to be 
rich in faith” ( Js 2:5). Th e non-poor need to learn 
to value the poor. Th e poor need to learn to value 
themselves, and value their relationship with God. 

Sustainability — It seems that this gets 
referred to more than any other value, possibly be-
cause we have been guilty of creating a dependency 
on resources that come from outside the commu-
nity. Th e answer to avoiding dependency is to work 
at development that creates sustainability, either by 
developing programs that can be sustained by the 
community or by equipping in the necessary skills 
to maintain without outside assistance. 1 Th ess. 
4:11 says to “work with your hands…so that you 
will not be dependent on anybody.” 

Capacity-Building — If a program is to be 
sustainable then there needs to be the capacity to 
lead and to resource the program on a continuing 
basis. Some of this involves skills training, men-
toring in leadership and practical skills, micro-
fi nancing to initiate resource generation, etc. In a 

sense the attitude expected in Rom, 15:2 — “pleas-

ing his neighbor for his good to build him up” — is 
the attitude that enables and builds capacity in the 
individual. 

Valuing Work – Th e Apostle Paul wrote, “If a 
man will not work, he shall not eat” (2 Th ess 3:10). 
Th e capacity for work is a gift and to be valued. 
Solomon said, “Lazy hands make a man poor” 
(Prov 10:4). In the same way that dependency wars 

against sustainability, so not valuing work defeats 
capacity-building. It is a whole lot easier to give 
the person on the corner cash rather than creating 
work for the person to earn cash, but it is better for 
the person. Work was given to man as a gift before 
the fall, not as a result of the fall. Teaching a skill, 
fi nding a work project is upholding a biblical value 
and gives a sense of purpose for life. 

Participation — Th is evolves from the world-
view perspective of everyone having something 
of value to contribute and everyone needing to 
participate in the planning and implementation. 
Myers talks about the aspect of “learning our way 
towards transformation.” If it is true participation 
then there needs to be a mutuality in the visioning 
and planning process. It is not our imposing our 
ideas and plans but learning together what needs 
to be done. It begins by listening to the commu-
nity, hearing their ideas of how to work towards 
the good of the community, and how everyone 
can participate by contributing resources or time. 
Mutual sharing seems to be in Paul’s view when 
he wrote that one “must work…that he may have 
something to share with those in need” (Eph. 
4:28). Participating by sharing is a spiritual value as 
well as a human responsibility. 

Empowerment — True participation leads to 
empowerment where the poor can take responsi-
bility for political and social decision-making so as 
to achieve self-reliance and a sense of ownership. 
John Friedman emphasizes that the poor must 
take part in meeting their own needs. Myers states, 
“Th e poor are poor largely because they live in net-
works of relationships that do not work for their 
well-being. Th eir relationships are often oppressive 
and disempowering.”5 Prov 31:9 says to “defend 
the rights of the poor.” Th is may include enabling 
relationships that are not oppressive. 

Holistic Approach — Community develop-
ment that is merely physical and ignores the 
psychological and spiritual well-being is not 
sustainable. Th ere must be a transformation of the 
soul, the restoring of the broken relationship with 
God. “We must encourage the belief that God is 



William Carey International Development Journal
Vol 3, Issue 1: Winter 2014

www.wciujournal.org

Motz: Transforming Worldviews for Eff ective Community Development • 9

for them and that God has given everyone some-
thing to contribute.”6 Isaiah 58 calls us to pour out 
our life on behalf of the hungry and the oppressed 
with the promise that the Lord will be the one to 
“satisfy your needs in a sun-scorched land” and that 
“you will fi nd joy in the Lord.” 

To quote Myers, “Changed people, trans-
formed by the gospel and reconciled to God, are 
the beginnings of any transformation. Transform-
ing social systems cannot accomplish this.”7 “If 
poverty is the world trying to tell the poor they are 
god-forsaken, then transformation is the decla-
ration that they are made in God’s image, that 
God…has given gifts to the poor…so that they 
can be fruitful and productive.”8 

I expect that there is no disagreement with 
any of these values. Th ey all make common sense 
and biblical sense. So, ‘where is the beef?’ Th is is 
where I make the claim that we uphold these val-
ues for our community work overseas more readily 
than we do at home. Is it because it demands more 
of us than to serve a meal and say, “be warm and be 
fed”? Is it because it would be harder to get time 
commitments from our congregants if the ministry 
went beyond the physical? From my observations 
we are living with a double standard, not apply-
ing the same principles that we use overseas to our 
community work here at home. So what I desire to 
emphasize is: (1) values-driven community work in 
our local ministry, and (2) values that emerge from 
a transformed worldview. 

How transforming worldview changes the 
nature of development 

Let me state upfront that I am not saying that 
there is an absence of values in our philosophy 
of community development. Rather I am trying 
to raise the conscience eff ort by which we work 
at transforming worldview in our philosophy of 
ministry and as a result work at values-driven com-
munity development. 

Missiologists have recognized the importance 
of addressing worldview issues as it pertains to 
communicating the gospel. Paul Hiebert writes: 

Although conversion must include a change 
in behavior and beliefs, if worldview is not 
transformed, in the long run the gospel is 
subverted and becomes captive to the local 
culture. Th e result is syncretistic Christo-
paganism which has the form but not the 
essence of Christianity.9 

In the same way that the gospel must penetrate 
to the ‘deep culture’ issues, community development 
must aff ect one’s worldview if there is to be long-
term change. Otherwise it is only a ‘quick fi x.’ 

Darrow Miller states that unbiblical world-
views, secular or animistic, play a huge role in keep-
ing people in poverty. “Th eir worldview does more 
to shape their prosperity or poverty, than does their 
physical environment or other circumstances.”10 
Myers, summarizing the work of Jayakumar Chris-
tian, writes that “powerlessness is reinforced by what 
he calls inadequacies in worldview. Writing within a 
Hindu context, Christian points to the disempower-
ing idea of karma which teaches the poor that their 
current state is a just response to their former life.”11 
And so they must live with that destiny.  

Using the Hindu context makes the point more 
obvious but what about the worldview of the poor 
in our culture? Does a similar fatalism dominate 
their thinking? Are there other issues of worldview 
that restrain real change or transformation? 

So to start the conversation let’s ask — how 
do we work at transforming worldview? 

1. Begins with Changing Our Worldview

While the focus of this paper is describing 
transformation in the worldview of the receptor 
we need to remind ourselves the role of the giver 
also needs a change of worldview. Steve Corbett 
and Brian Fikkert capture this in their book, When 
Helping Hurts: how to alleviate poverty without 
hurting the poor…and yourself: 

Until we embrace our mutual brokenness, our 
work with low-income people is likely to do 
far more harm than good… Instead of seeing 
themselves as being created in the image of 
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God, low-income people often feel they are 
inferior to others. Th is can paralyze the poor 
from taking initiative and from seizing op-
portunities to improve their situation, thereby 
locking them into material poverty.12 

Th e fi rst change needs to be in ourselves — 
not seeing the poor as inferior, “incomplete human 
beings we make complete and whole through our 
largess.”13 Rather, we need to see them as being 
made in God’s image and to be treated with honor 
and respect. Th ey need to see themselves as being 
valuable. 

John Hughes, CEO of Metro, a community 
development ministry in San Diego, stresses that 
this relational aspect of how we view the poor is 
the most signifi cant factor for seeing change. Our 
willingness to listen to them, our willingness to 
abandon a “we-are-the-center-of-the-universe 
mentality” is what makes development eff ective. 

Another needed change in our worldview 
relates to our cultural value of individualism and 
our rights of resources. Christopher Wright in-
cludes in his basic ethical principles that of sharing 
resources. He reminds us that in creation “the right 
of all to use is prior to the right to own.”14 Sharing 
resources fl ows from a perspective that we were 
given resources to use for God’s purposes. 

2. Focus on Values that Will Aff ect 
Worldview

Th e need to understand their worldview so as 
to know how to infl uence beliefs is a two-way pro-
cess. By making biblical values part of the expecta-
tion of what should be practiced in the develop-
ment relationship, worldview is changed. In the 
other direction, examining assumptions of world-
view and comparing them to a biblical worldview 
can change values and beliefs. Hiebert states: 

Paradigm or worldview shifts take place when 
there is a radical reorganization in the internal 
confi gurations of the worldview itself to reduce the 
tensions between surface culture and the world-
view… Th e relationship is two-way: conscious 

beliefs reshape worldviews, and worldviews mold 
conscious beliefs.”15 

So where do you begin? Th e answer is prob-

ably with both — values and worldview — but 
values are easier to bring into focus. Using the 
previously list of values in this paper let me give 
examples of how one would work at these trans-
forming worldview. 

Sustainability/Capacity-building — Both of 
these require a worldview that refl ects the self-
worth of the person and the sense of social equal-
ity. Transformation can be worked at through 
discussion of the biblical worldview versus their 
worldview. Capacity-building requires a belief that 
they can manage their lives and a confi dence that 
God is their help in doing this. 

Capacity-building also requires skills train-
ing in some area that matches their ability and job 
opportunity but will achieve sustainability in the 
end. Boundaries may need to be set such as arriv-
ing on time or lose part of the stipend involved in 
the training. But learning discipline and behaviors 
of acting responsibly are results of a worldview that 
values self. 

John Perkins, in Beyond Charity, the call to 
Christian community development, says: 

As long as we cling to a ‘victims’ label, it 
will be diffi  cult for us to assume individual 
responsibility and to advance. “Whites must 
guarantee a free and fair society,” quoting 
Shelby Steele. “But we blacks must be re-
sponsible for actualizing our own lives.”16 

Maybe I could re-word that to say, ‘Non-
poor must guarantee a fair society, but poor must 
be responsible for actualizing their own lives.’ So 
we work at it by creating opportunities for taking 
responsibility rather than doing everything for the 
person. Samuel Voorhies emphasizes the principle 
that when “people are involved in making decisions 
they ultimately take responsibility for determining 
their future.” Th ey experience the joy of their suc-
cesses and learn from their mistakes.17 
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Participation/Valuing work — If we really 
believe the responsibility to work is a biblical value 
why don’t we make work part of the expectation. 
Even though we may have the funds to meet a par-
ticular need and it would be easier in terms of our 
involvement to just give the cash, it would be bet-
ter for the person to actually participate through 
some work assignment. As Friedman stated, the 
poor must take part in meeting their own needs. 

If work was given to Adam and Eve before 
the fall and was part of the mandate to be fruitful 
or to be productive, then it is God’s gift for en-
abling the person to feel fulfi lled in God’s purpose 
for them. In fact to take it a step further, when the 
person receiving help is able to help someone else 
it there is a greater sense of fulfi llment and pur-
pose. As an example, the person receiving help for 
generating their own income could be expected to 
give back 10 percent of their profi ts to help an-
other project. Th e receiver then becomes a giver to 
help someone else, and the cycle goes on. 

Holistic approach — If poverty is to be under-
stood as not just physical but social and spiritual 
then the alleviation of poverty must address all 
three. It must be holistic in its approach because 
the gospel is able to change us on all levels – physi-
cally, socially and spiritually. 

Transforming people from the inside out is 
the work of the gospel. “Transforming social sys-
tems cannot accomplish this.”18 

In answering ‘how do we work at transform-
ing worldview,’ part of the answer has to be ad-
dressing the spiritual aspect of the person. Trans-
formation of the whole person comes through a 
relationship with Christ. Th is is a worldview issue 
because it brings us to the core understanding of 

transformation — spiritual change that aff ects be-
liefs and behavior. How we work at it needs to be 
appropriate to the situation, but we cannot neglect 
it. Simply addressing physical needs will provide 
short-term results, or to be more cynical about it, 

will do what government programs do — create a 
welfare mentality. 

Public assistance programs tend to undermine 
a person’s sense of worth by providing an impersonal 
handout without expecting change or accountability 
to personal God. Th us, there is no sense of lifting 
the person up to greater worth. As a result, this 
creates its own worldview for those caught in the 
‘culture of poverty’ (a term used by Oscar Lewis). 

As a side-bar to this topic, I want to recognize 
the diffi  culty of dealing with spiritual values in the 
context of providing physical resources. I remem-
ber years ago helping a rescue mission where they 

had a table reserved for “converts only” — those 
who make decisions in the chapel service before 
the meal was served. Addressing spiritual values 
should never be tied to providing material resourc-
es. But the real issue I think about is the part that 
crisis plays in bringing about change. Lewis Ram-
bo in writing about the conversion process says, 
“Most scholars of conversion claim that some form 
of disequilibrium or crisis is an important element 
in the conversion process.”19 

When we provide all the material resources 
for the person in need, do we hinder the spiritual 
process of change? Maybe allowing a certain level 
of crisis reduces dependency on the person or 
agency giving, and encourages change in the per-
son who is receiving. As I refl ect on my Ethiopia 
experience and our People-In-Need program, the 
committee had set guidelines of what they would 
provide (medicine, fl our) and what they would not 
provide (transportation money). 

It was not only the limitations of what we 
could provide but the perspective that for the good 
of the person we would not provide for everything. 
A certain amount of crisis helps the person take 
responsibility of their own welfare as well as make 
them aware of spiritual issues and decisions. 

3. Recognizes the Role of the Church 

Transformation of worldviews has to recog-
nize the role of the church in the bigger picture of 
how it creates the context of transformation. Voo-
rhies says that it is foundational for “sustained and 
abundant transformation” because it provides the 
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community that empowers, mentors and disciples. 
Th e church can and must be a source of value for-
mation within the community. “When the church 
is at its best it is…contributing holistic disciples to 
the community for its well-being.”20 

John Perkins in his strategy for community 
development sees the church as the key player in 
seeing transformation take place. In his 3-Rs he 
states what needs to take place for neighborhoods 
to be transformed but also how the church is 

• Relocation — move in to a needy commu-

nity — live among those we are serving and 
to become one of them so that their needs 
become our needs 

• Reconciliation — practice of love and forgive-
ness, the purpose of the gospel to reconcile 
us to God and to each other 

• Redistribution — Christ calls us to share 
with those in need. It means more than just 
goods but our skills, technology and edu-
cational resources in a way that empowers 
people to break out of the cycle of poverty. 

If every church had a part in community 
development that was based in biblical values with 
a kingdom agenda, what would be the impact on 
society at large? What would be the change in the 
spiritual vitality of the church as missional Chris-
tians living out God’s call in our world? 

Models of Ministry

Are there models of community development 
that can inform or encourage the church in its 
calling of transformation development? Th ere are 
many but to highlight a few. 

Accion San Diego is a non-religious commu-
nity service providing fi nance loans and training to 
low income persons or new immigrants wanting 
to start a business. Th e look for those with passion 
and then provide resources to help that person 
succeed. Th ey have seen 93% pay back rate (97% 
before the recession) on loans which means 93% of 
these businesses succeed. 

Once a year those host a ‘boot camp’ with two 
tracks: a start-up track & growth track for capac-
ity building. Th ey will provide training on: how to 
make a business plan, a website that sells, banking 
(money management, cash fl ow), marketing strate-
gies, taxes, using social media. Th ey also provide 
what they call ‘Speed coaching’ for their clients. 
Th ese are short sessions with an ‘experienced 
professional’ time donated by various companies. 
Joseph Lee, a Bethel student who is part of their 
staff , says, “everyone loves us. Our program con-
tributes 2,000 jobs a year to San Diego. Businesses 
feel they are making a diff erence in the commu-
nity. It is actually something the church could be 
doing too.”21

Metro is the social service and community de-
velopment arm of the forty-eight United Method-
ist Churches throughout San Diego and Imperial 
Counties. Since it was established, Metro has been 
a vehicle for churches to reach the least, the last, 
and the lost. Metro also works with community 
members to eff ectively live in society and assist 
them in becoming more knowledgeable regard-
ing their rights and responsibilities as members of 
their neighborhood. 

Th e focus of the agency has been on: 

• A responsiveness and attachment to local 
neighborhoods. 

• A “systems” approach that included the 
youth, the family, the community, and local 
churches as part of the prevention eff orts. 

• A belief that our services must be transfor-
mative, moving individuals from positions of 
dependency and vulnerability to a position 
of strength and self-suffi  ciency. 

John Hughes, CEO of Metro, says what has 
brought about the most eff ective change has been 
providing job opportunities, career path counsel-
ing and a system of support with the person where 
there is accountability. He emphasizes that “ser-

vices cannot create change — you need community 
where you have relationships.” 
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MoveIn 

In 2009 MoveIn began in Toronto, Canada, 
with a vision of placing teams of regular Chris-
tians (mainly young adults who have jobs or are 
students) who would move into high-needs neigh-
borhood “patches” of urban centers. It is not a 
program-driven organization but an organic move-
ment of Christians seeking to reach the urban poor 
by living among them, so that one by one a com-
munity will be transformed. 

Th e movement is spreading to other cities in 
Canada, London England, Berlin and Hamburg 
Germany, and now parts of Africa. While its vision 
is not specifi cally focused on physical needs but 
rather spiritual needs, it accomplishes an important 

aspect of change — being incarnational with the 
poor, which in turn, leads to holistic transformation. 

Summary 

Can we be more eff ective in how we do com-
munity development? I think we should always be-
lieve that any ministry can be done better, especial-
ly when we realize that it is not about our agenda, 
but God’s agenda, and not about our ability but his 
ability to aff ect change in people’s lives. Th e gospel 
must reach deep into culture, which is to say that it 
must transform our worldviews in order to trans-
form our communities. 

While I regard ‘prosperity gospel’ as an aber-
rant view of the gospel, I must admit that in parts 
of Africa the obsession with prosperity gospel has 
resulted in some economic betterment for those 
Christians. Th eir worldview refl ecting a negative 
perspective of being powerless to change one’s situ-
ation or resigning to social inequality is changed to 
a positive view of a God who intervenes into our 
well-being and sees us as persons of worth. Th at is 
a worldview transformation. A true gospel however 
should go even deeper or wider because that is the 
kind of transformation that needs to take place.22 

Wes Staff ord wrote about Compassion’s min-
istry to children: “Th ey need the sense that we love 
them, care for them, believe in them and stand be-

side them — all in the name of the greatest Friend 
a child ever had.” Th at is the gospel that can bring 
about physical, social and spiritual transforma-
tion. It can be done more eff ectively because that is 

what Jesus calls to do — love them, care for them, 
believe in them and stand beside them – all in the 
name of Jesus. 
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Hall, an attendee of the EMS meeting at Fuller Semi-
nary at which this paper was presented.

A resource mentioned by Dr. Tom Steff en, relating to 
the challenge of transforming worldview and its impact 
on how we do ministry, was the service of Dr. Robert 
Strauss, CEO of Worldview Resource Group housed 
in Colorado Springs, CO. WRG’s vision is to see the 
emerging mission movements from the majority world 
equipped in a story-based worldview approach to cross-
cultural ministry.
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Abstract

Sustainable transformative development is 

that which changes people’s hearts from the inside. 

‘Religion’ determines people’s heartfelt orientations, 

so is the catalyst for transformative change. Reli-

gion is the basis for morality. Means of conversion 

to Christianity and to Islam are considered and 

some of these, such as the use of force or fi nancial 

inducements, are critiqued. As contextual factors can 

nullify discussion, so prohibitions aimed at under-

mining racial discrimination can conceal the need 

for conversion. Th e eff ect of these prohibitions can 

best be overcome through mission practice being 

engaged using local languages and resources.

Introduction

Th e use of economic indices to measure de-

velopment seems to be inadequate. Th e need for 

development to be transformative of people’s ways 

of life has recently been recognised. I suggest that 

the most helpful means towards true development 
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is that which can change communities for the better 

that arises from changes coming from the inside.

Th is article considers types of development 

intervention that can genuinely be said to be trans-

formative in their impact. It considers that such de-

velopment intervention should seek to bring change 

that originates from the heart of the people being 

‘developed’. Because heart change is to do with reli-

gion, change to the good implies ‘religious’ transfor-

mation. Th e enabling of transformative development 

is therefore here linked to religious conversion and 

in turn implicitly to discipleship. Evidence from 

around the world demonstrating how ways of life 

arise from religious traditions is cited to show ways 

in which this happens in practice.

Th is article looks at the means used by Muslims 

and Christians to make converts. Various barriers to 

conversion are identifi ed. Certain dominant ‘secular’ 

agendas in the development scene are examined. 
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Secular approaches to development seek to ignore 
the presence or absence of particular religions in a 
community. Some secular approaches to develop-
ment ignore ‘racial diff erences’, i.e. diff erences in 
people’s behaviour that have arisen from particular 
cultural upbringings. A thesis here explored is that 
this kind of a-priori ignoring of the deep and usually 
heartfelt contents of people’s lives is concealing and 
hindering potentially important content of trans-
formative development. Th e article concludes by 
suggesting that development intervention can bring 
about transformation instead of dependency if it is 
practiced according to the principles of vulnerable 
mission: using local languages and local resources.

Transforming Forests

I would like to begin considering this theme 
of transformational development by drawing an 
analogy with a forest. I perceive two main options 
for transforming a forest. One is to approach the 
forest with a machete, axe, or saw. A careful cutting 
of trees and their branches could radically change 
the appearance and layout of a forest. However, 
there is something about forests that tends to have 
them revert to their original natural state — even if 
such be after many years. Th is kind of transforma-
tion therefore tends to be transitory. 

An alternative means to seek to transform a 
forest is to look at its origins in seeds. Even the 
largest of forest trees originate in seeds. Some of the 
seeds of very large trees may be very small indeed 
(Mark 4:30-32). One could for purposes of forest-
transformation engage in ‘seed manipulation’. Such 
seed manipulation could, I suggest, be of at least two 
sorts. One would be to introduce diff erent species 
of seeds or seedlings into the forest.1 An alternative 
would be to genetically manipulate the seed of the 
primary forest trees themselves. Unlike the hacking 
away of foliage mentioned above, a change to the 
genetic makeup of trees could be passed on from 
generation to generation. Th us a forest could be 
permanently transformed.

Th e above discussion may seem to pertain more 
to sustainable development than to transformational 

development. Indeed it is important to consider 
sustainability when seeking for transformation. Un-
less that is — there is no requirement for the trans-
formation to last for more than one season or one 
generation. I assume that we do want the transfor-
mation we are looking for to be ongoing.

Change for the ‘Better’

‘Development’ implies change. Th e change 
sought for in development, is a change to the 
‘better’. Th is raises questions as to what is ‘bet-
ter’. Unfortunately (or fortunately) this is a more 
subjective question than some might suppose or 
wish. For many people, ‘better’ is my way. Or, better 
is ‘more money’ or better is ‘my religion’ ... and so 
on. Th is question, implicitly a part of many discus-
sions on development, seems in recent years to 
have been inadequately considered. Th e world has 
been surprised by recent developments in North 
Africa. Th e Arab Spring was the optimistic title 
given by some in the West to a spate of revolutions 
that kicked off  in the Arab world in 2011. West-
ern observers assumed that Arab people wanted 
to be more West-like. Some assumed that changes 
resulting from the revolutions would be for what 
is ‘better’ in the eyes of the West. Actuality seems 
to have proved to be a little diff erent. Instead of 
becoming more ‘westernised’, one country after 
another in the Middle East has displayed deep 
Islamic roots that have coloured, or should one say 
determined, its particular approach to ‘develop-
ment’. Th eir notion of what is appropriate ‘devel-
opment’ for their countries and people’s seems to 
clash with that held by the West. 

Th e source of the answers to the question 
of ‘what is a better way of life’ is much discussed. 
Some see secularism as the way forward. Counter-
ing such a view, Lewis critiques those who would 
deign to use reason to debunk ‘myths’ that underlie 
world religions, on the basis that such myths are 
foundational to the perception of values (1955). 
He likens the tendency to seek for value without 
myth to “men without chests” (Lewis 1955:34). 
Th at is to say, men with intellect (heads) and needs 
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(stomach) but no heart that links these two to-
gether. According to Lewis, the rebellion of new 
ideologies against the traditions that people have 
acquired from religious Scriptures, “is a rebellion of 
the branches against the tree…” (Lewis 1955:56). 
Treating the world as only scientifi c results in 
something of its reality being lost, he adds (82). If 
we keep explaining things away, says Lewis, then 
we’ll end up “explaining explanation itself away” 
(1955:91). I agree with Lewis and other writers 
that so called religion is a necessary foundation to 
human living. By implication, those who say that 
they do ‘not believe’ are either denying what they 
implicitly believe, or running on the momentum of 
the beliefs of others. 

Th e world’s traditions look for the answers in 
life in something handed down from heaven; the 
ancestors, or the gods (God). (For Christians more 
specifi cally the Kingdom of God [Bryers 1999: 14].) 
Actually there is no other way. (Divine command 
theory considers ways in which God’s words are the 
foundation for ethics.2 My point here is a little dif-
ferent. It is that ethics arise from traditions, which in 
turn presuppose understandings about God.) Aside 
from such, life is rather arbitrary. We could almost 
say that the term ‘divine’ is interchangeable with the 
phrase ‘the provider of the vision for development’. 
Any suggestion to the contrary appears to be a self-
deception. Th ere is a lot of self-deception going on 
in parts of the world that claim to be secular and 
that avoid overt acknowledgement of their Chris-
tian roots. It is as if the principles of secularism are 
taken as having been handed down complete from 
heaven, when in actuality they clearly arose from a 
tradition that was itself formatively infl uenced by 
religious beliefs.

‘What is good’ is too open a question to be 
answered aside from the questions; ‘who is God, 
what is he like, and what does he want?’  Certainly 
philosophers are beating their heads on this ques-
tion; argument and disagreement easily become 
the order of the day in philosophical debate. To 
get the kind of agreement that moves the masses 
I suggest that one has to progress to seeing phi-
losophy’s backing in religion. Within the realm of 

religion the $1,000,000 question also continues 
to be debated: what is the best (godly) way of 
life? ‘Religion’ overturns and examines at presup-
positional level issues that the harder disciplines 
including even philosophy must take as givens.

I suggest that there are no givens outside of 
traditions. Th is applies no matter how hard people 
try to prove otherwise. Th ey have always failed and 
will always fail. Nothing comes from nothing. Ev-
erything comes from somewhere. Th e golden rule 
was ‘discovered’ in various locations around the 
world in the period 800 to 400BC, according to 
Muesse (2007). In each case, it arose from a com-
plex interaction with the traditions of that place. 
Any un-realising of this truth is fraught and faulty: 
new developments always arise out of a pre-exist-
ing context. Invariably that pre-existing context 
has been infl uenced by beliefs and understand-
ings regarding the nature of the divine. Hence the 
divine always has a part to play in ‘development’. 

I have considered some of the major options 
in terms of guiding-traditions for human kind 
elsewhere (Harries 2009). I there considered three 
main, or actually two main options. Th e two main 
options are Christianity and Islam. Th e third is the 
demand for human rights. Yet, this third option 
I consider a part of the fi rst option: Christianity 
(Harries 2009:152). Th ere are other ‘options’. One 
could mention Confucianism in China, Shinto in 
Japan, Hinduism in India, etc. I will concentrate on 
Christianity and Islam — the two ‘religions’ that 
are in some ways most at loggerheads on the world 
scene: a scene that is certainly refl ected in sub-Sa-
haran Africa which has been my home since 1988.

Christianity, Islam, Conversion, and 
Development

Th e implications arising from the choice 
between Christianity and Islam are not slight. 
Th at should be glaringly evident from the way 
the world is today. Th ose with a Christian history 
have formed a community of nations. Th ose with 
a strong Islamic tradition have formed alternative 
groupings. Not that either of the groupings is in-
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ternally uniform; far from it. Both have numerous 
fi ssures. Yet despite these numerous if not endless 
fi ssures and divisions: the major diff erence between 
the Islamic and the Christian is incredibly clear. It 
seems to extend to every area of life; the economic, 
the social, the political, the military, gender, chil-
drearing, medical services and of course dare one 
say it; development. Th e foundational vision for 
development varies between these groups. Impos-
ing the view of one group onto another implies, 
to an extent at least (taking the above analogy of 
changing a forest), trying to force a tree to grow 
according to a pattern that is not found in its ge-
netic makeup. It is like trying to wag the dog using 
its tail. Th e judge of what is appropriate, in the end, 
can only be God himself. It would appear that, ac-
cording to Lewis (1955), denying the above diff er-
ences anticipates the abolishment of man.3

‘Transformational development’ that works 
through a tree’s genetic makeup, to continue my 
analogy, can be said to be equivalent, largely at least, 
to ‘religious conversion’. Th at is to say — to convince 
a person or a community regarding one’s view of 
development requires the kinds of heart-change that 
arise through bringing them into the fold of either 
Christianity or Islam. Over and above these broad 
categories of course are the details: Sunni or Shia 
Muslim, Catholic or Protestant Christianity, and so 
forth. Th e implications for development continue to 
be major according to the sub category of a religion. 
To give a localised example in the case of Islam: the 
Shia Muslim community in Kisumu represented by 
Agha Khan appears to be a much wealthier com-
munity than does the Sunni community in the 
same town.4 When it comes to Christianity: Ro-
man Catholic doctrine regarding critical areas of 
relationship between the divine and the terrestrial 
diff ers from the teachings of Orthodox churches 
(Ware 1979:8-10). Weber argued frequently and 
eff ectively that Protestantism had a major impact on 
the economic development of European communi-
ties (Becker and Woessmann 2007:1).

Transformational development implies chang-
ing people from one state or position to another 

state or position. Th e implicit question that needs 
to be raised at this stage pertains to the means 
of eff ecting that transformation. (In other words, 
our question relates to how to bring about con-
version.) Th is can be taking someone from one 
world religion to another, such as from Islam or 
African tradition (if the latter indeed qualifi es to 
be a ‘world religion’, as seems to be in dispute5) to 
Christianity. Or it can be taking someone from one 
sect in one of the above to another. Or transforma-
tion could be aff ected ‘genetically’ by changing the 
teachings or practices within a given group. Th e 
latter could be known as a renewal within a group; 
such as a revival in Anglicanism. Such ‘renewal’ 
typically assumes that the transformation required 
is a revitalisation of what was already there, rather 
than a new beginning or new input.6

Th e means of transformation can be divided 
into two. First are the methods advocated within 
the Scriptures or tradition itself. Second is the 
sense made by living adherents of one tradition or 
another. (Clearly these two overlap.) For instance 
in Islam a tradition engrained into holy writ is that 
of spreading one’s belief following military con-
quest,7 helped by a system of diff erential taxation.8 
While the Christian Scriptures contain much al-
lusion to warfare, Christianity is widely considered 
not to advocate its own spread through fi ghting 
but through testimony, commitment, preaching, 
and other kinds of persuasion.

To the above can be added innovations, typi-
cally those that arise as a result of contemporary 
circumstance and context being diff erent from that 
which was extant during the time of the produc-
tion of the holy writings concerned. A change of 
circumstances and context aff ect how the text of 
‘holy writ’ is interpreted. For example, Arab intrud-
ers into what are now the homelands of Tanzania 
apparently Islamicised vast numbers of people 
while engaging in intense slave-trading and other 
commercial activities rather than through warfare 
(Pallaver 2012).9 We also fi nd a tradition, extant 
especially since the l950s, whereby Christians have 
sought to transform individuals and communities 
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by encouraging the use of English and off ering 
almost endless fi nancial incentives to those who 
are ready to follow their directions in so-called 
‘development projects’. Neither of the above prac-
tices were, in detail at least, apparently practiced in 
ancient times, they have become very popular and 
acceptable in recent decades or centuries.

Both of the above have recently met opposi-
tion. Recently travelling in Tanzania, I met people 
who were vocally opposed to use of the Swahili 
term ustaarabu (a quality of life fi tting an Arab10) 
to describe what is sophisticated, ‘with-it’, ad-
vanced, developed, and so on. Nevertheless, it is 
true that somehow Arab slave traders managed to 
convince large numbers of people along their trade 
routes to become Muslims. A show of force, im-
pressing indigenous African people with signs of a 
superior civilisation, and then giving them a set of 
religious codes that can empower them, presum-
ably all contributed to the enormous numbers who 
converted to Islam. Once ‘in’ Islam it is diffi  cult to 
get out — not least because technically someone 
who leaves Islam faces the death penalty.11

Th e model used by many Christians to bring 
about development is also meeting increasing 
opposition, although it must be said that opposi-
tion is often concealed. Th e opposition arises from 
those who suggest that combining evangelism and 
discipleship with a lot of fi nancial assistance results 
in people who have a shallow commitment to 
Christianity but are majorly concerned for the ma-
terial help on off er. Th e concealing of the opposi-
tion arises from the dependency that has been cre-
ated; any suggestion that large material donations 
are unhelpful is not appreciated either by recipients 
who have become dependent on it or by profes-
sionals who make a living out of administering it. 
Th e model of development that has been popu-
lar since the 1950s is often found, even though 
motivated by Christian principles, not to focus 
on heart change. Provision of sometimes massive 
amounts of outside resources, administered while 
advocating a foreign (to the non-West) language, 
has brought a great deal of dependency. Instead 
of being empowered to do things for themselves 

through heart-change; bushes have been pruned 
but the seeds have remained somewhat unchanged 
(to use my illustration from in the beginning of 
this article).

In summary we can say that one problem to 
non-Muslims of the Islamic approach to conversion 
is that it sometimes operates through force (whether 
military or economic), giving little room for choice. 
On their side, methods used by Christians can ap-
pear in recent decades to have been rooted more 
in the success of the Western economic machine 
than in the teachings of Jesus.12 Frankly, the bibli-
cal record of the early spread of Christianity shows 
little (if any) evidence of people being brought into 
the faith by force. It also gives little justifi cation for 
people being brought into faith by military oppres-
sion, enslavement or compulsion. 

Room for Silence arising from Racial 
Taboos

I want to contemporise our discussion of 
transformational development by referring to 
Mark’s account of the life of Jesus, Mark 15:5. Th e 
surrounding narrative describes events that oc-
curred during Jesus’ trial. Mark 15:5 tells us that 
“Jesus did not respond even a word .... and Pilate 
was amazed” (translated from the Swahili Bible). I 
want to ask: why did Jesus not use this opportunity 
to speak up for himself, and to provide the guid-
ance that would help subsequent generations of 
Christians to defend their faith? It seems that no 
answer was appropriate (or it was appropriate to 
give no answer). 

Jesus’ response to his being questioned raises, 
to me, questions on whether there are other situa-
tions in which really nothing can be said, and re-
garding the consequences of such. An example that 
immediately comes to mind is the classic question 
of “when did you stop beating your wife?” Th ere is 
no answer to that question (in most cases) except 
to contradict the thrust of the question. Silence 
could be a reasonable option for someone pre-
sented with such a question. A context can restrict 
the freedom of discussion. If Jesus was faced with 
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such a predicament at what was perhaps one of the 
tensest moments in his ministry career — could it 
not also be that such issues have concealed them-
selves in the debate about transformational devel-
opment today? Could it be that a-priori conditions 
put on contemporary debates have pushed Chris-
tian mission praxis into its current dependency-
generating position?

Th e question; “how then should we go about 
encouraging transformational development?” in 
contemporary Africa, may have no answer, or may 
be best answered by silence (as Jesus response to 
Pilate in Mark 15:5). Th is might be because the 
answer to this question is diffi  cult to give in today’s 
world. In response to this question, the best one 
can often do is to say nothing; because an a-priori 
something is limiting the options.

Th e a-priori thing or at least an a-priori thing 
that may be limiting the answer to this question 
is the dominant approach to issues of race that is 
adopted in the West. Another somewhat related is 
the global position of Islam. I will deal briefl y with 
the latter, then concentrate on the former. Islam 
is an elephant in the room of many discussions on 
development. It is enormous — having 1.6 billion 
adherents around the world13 yet its fundamental 
tenets deny a great deal of what the West values 
(i.e. considers to be appropriate to bring about 
transformational development). Offi  cial voices are 
often silent on Islam. It is too big to know what 
to do with. Islam does not like to be the object of 
critical research.14 It can be frightening — Mus-
lims have at times been known to kill those who 
oppose them.

I want to concentrate on the issue of race, as I 
have done also elsewhere (Harries 2011). Th e grow-
ing materialistic success of the West has put a pros-
perity-gap between it and much of the rest of the 
world. At one time, when Westerners were consid-
ered to have achieved materialistic success through 
extraordinary feats of intelligence, non-Westerners 
were considered to be less than human: “Th e idea of 
race as the determining factor in cultural diff erence 
very quickly became a part of a common knowledge” 

in the 19th century shares Young (1995:140).15 Near 
the end of the 19th century, this solution ran out 
of steam. Th e idea that some races were inherently 
inferior became anathema. In order to counter the 
negative impacts of the previous racist era and sup-
posedly to set the world on a course of global equal-
ity, laws instigated in the West intended to prohibit 
racially-based discrimination.

Most of my readers will probably agree that 
one should not engage in racial discrimination 
(Stott 1984:208). In terms of the dominant pow-
erful West this means that one should assume 
non-western ‘races’ to be essentially equal in inher-
ent ability to Western ‘races’ (e.g. Anglo-Saxons). 
It is not so often realised that this means in turn 
that it is wrong to take measures, or even to al-
low or encourage measures, that aim to address 
cultural features of life in the non-West that are 
not found in the West. Let us take education for 
example: Because no race is inferior, but all races 
of people are essentially equal, it follows that the 
same model of education must work everywhere. 
To suggest that anything but a Western model of 
education is appropriate for diverse people around 
the world can be to be considered racist. Instead 
and as a result; peculiarities of any non-western 
people’s particular ‘cultures’ have to be ignored by 
their educational systems. Amongst the cultural 
features that must not be challenged is the state 
of people’s hearts, as a result of which eff orts at 
changing people’s hearts are seen as superfl uous 
and unhelpful. Whenever a model of transforma-
tional development is oriented to changing people 
on the inside (i.e. in their hearts) so that they come 
to resemble those who are usually the model for 
development, e.g.  Westerners, it is automatically 
discredited. As a result, dominant approaches to 
transformational development are seen as requir-
ing changing of people’s environment. It could be 
noted that this approach to transforming human 
society also refl ects the ongoing impact of Marxist 
materialistic teaching. 

Th is latter orientation of development in-
tervention has many serious consequences. One 
of these is the creation of so-called dependency: 
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People of a certain culture are given a context (as 
far as possible) in which people of the world’s as-
sumed default culture (Westerners) would thrive. 
Th is provision of an ‘artifi cial’ context happens 
essentially through foreign funding. Because these 
people are not Westerners, they may not know 
how to engage in that context in the productive 
way use in the West. As a result, they may not 
thrive. Th e world must remain blind to the rea-
son for their not-thriving whenever that reason is 
linked to people’s hearts and cultural orientation, 
because to recognise such reason would be to risk 
being considered racist. Whole realms of what 
it is to be human are as a result ignored by those 
promoting ‘development’, as well as by academics 
and experts as a whole. As a result, unless one is 
going to follow a traditional Marxist model, the 
only legitimate response when asked ‘how does one 
go about doing transformational development’ may 
well be silence.

Christianity Silenced

My reader may by this point have realised 
that the missing arena of meaning that has been 
rendered invisible by today’s dominant scholarship 
and media’s attention to issues of race, is the very 
arena that has been the forte of Christian mis-
sion. Hence the Western world (usually Christians 
included) that is grittily determined to stick to its 
guns in the race issues increasingly fails to see the 
need for heart-change arising from the spread-
ing of the Christian faith within its shores, never 
mind beyond its shores. Any eff ort at bringing 
about heart-change of people beyond the Western 
homelands can be considered anomalous if not 
abominable. Hence transformational development, 
which in our sense ought to be known as Chris-
tianisation, can be reduced to silence.

Th e diffi  culty with the anti-racist measures in 
the West has in a sense been their universalisation. 
Such universalisation has been aided by globalisa-
tion. Th e ‘norms’ to which non-western visitors 
(e.g. people of African origin) in the West are 
assumed to conform to are Western norms. When 

advocacy for treating non-westerners in the West 
as if they are Westerners is extended globally, then 
there is pressure to consider non-Westerners to be 
equal (i.e. the same as) Westerners even when still 
living in their communities in the non-West. 

A critical question with regard to the issue of 
racism is; which race is going to be taken as giv-
ing the standard of normality to which every other 
race should conform? In America, it is presum-
ably the notional original American; the standard 
American citizen. On this basis, norms in other 
countries of the world should be based on the cul-
tures and behaviours of people there, for example 
the standard citizen of India should provide norms 
for the people of India. In practice this is not done. 
Instead, as a result of the spread of American he-
gemony through their media and so on, the Amer-
ican ‘norm’ is taken as if it is a universal norm. As 
a result, people can be rendered strangers in their 
own back yard; the normal Indian, African etc. can 
be expected to behave like an American.

When people’s behaviour and cultures are not 
expected to have signifi cantly diff erent impacts on 
their life-styles or levels of prosperity, then diff er-
ences in lifestyle including diff erences in levels of 
economic prosperity have to be credited to some 
other factors. Th ose ‘other factors’ are the environ-
ment. Hence Jeff rey Sachs is famously quoted to 
have said: “the barriers to development in Africa 
are not in the mind, but in the soils, the mosqui-
tos, the vast distances over diffi  cult terrain, the 
unsteady rainfall, …” (2005). Hence development 
projects tend to orient themselves to changing 
people’s environments and not to changing peo-
ple’s hearts!

To reiterate; if the same anti-racist mea-
sures applied in the West were to be applied to 
every country in the world, then every country 
and people would be taking ‘outsiders’ (people of 
cultures diff erent from their own) as essentially 
‘equal’ to themselves. Th en the norm to which one 
would need to conform so as not to be anomalous 
would be that of the particular country concerned. 
For example, people going to live in Africa who 
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want to conform to African racial norms should 
be polygynous, practice female circumcision, give 
great respect to their ancestors, and so on. Instead, 
in today’s globalised community, Western coun-
tries’ norms have become the norms for everybody. 
As a result one gets the situation in which in 
non-Western societies, through borrowing educa-
tional systems, languages, media and so on from 
the West, consider that their own people should 
conform to ‘norms’ that are foreign to them!

Th e above discussion raises many questions 
on how this alluded-to global dilemma is to be 
resolved. My main aim in this short article has 
been to point to it rather than to show how to 
resolve it. I can give just a few pointers towards 
its solution. Because genuine eff orts at bring-
ing about heart-change through bringing people 
to Christ are declared inappropriate (in eff ect; 
found to be racist) when engaged in view of the 
Western world, such eff orts should be practiced 
using non-Western languages.16 Because eff orts at 
bringing about transformation that are funded by 
foreign money tend to the creation of dependency 
that in turn restricts the freedom of those ‘being 
developed’ to speak out, eff orts at bringing about 
transformational development should be engaged 
on the back of local resources. Hence I have in this 
article brought further justifi cation for what we 
are calling vulnerable mission (vulnerablemission.
org). Th e Alliance for Vulnerable Mission pro-
poses that some Western missionaries (and more 
than at present) in places like Africa should do at 
least a part of their ministries using locally avail-
able languages and resources. Only in this way can 
‘transformational development’ begin to be of the 
‘genetic’ type, referring back to our example of the 
transformation of a forest mentioned above.

Conclusion

Advocates of transformational development 
make assumptions over what is ‘good’ for human 
communities. Th ese assumptions are rooted in 
religious beliefs. Th is article fi nds that advocat-
ing for religious conversion is the ideal prototype 

of sustainable transformative development. Such 
change is transformative in so far as it begins with 
people’s hearts. Various practices, often instigated 
in the name of secularism, such as attempts at 
ignoring diff erences between Christianity and 
Islam and racially related cultural diff erences, are 
shown to be curtailing true transformative devel-
opment. A need for interventionary activity using 
indigenous languages and resources is given as the 
way forward in immediately overcoming problems 
identifi ed above.

Endnotes
 1. Assuming, like Jayakaran, that poverty is to do 

with an inability to ‘grow’ (cited in Myers 1999:80).

 2. http://www.philosophyofreligion.info/christian-
ethics/divine-command-theory/

3. In pointing out the consequentiality of the role 
of ‘religious texts’, Lewis is implying that their being 
ignored equates to ignoring foundational prerequisites 
for the continuation of healthy human community. 

4. Observation made on a fi eld trip with students of 
Kima International School of Th eology, 2002.

5. Hexham, Irving, 1991. ‘African Religions and the 
Nature of Religious Studies.’ In: Klaus K. Klostermaier 
and Larry W. Hurtado, Religious Studies: Issues, Prospects 
and Proposals, Atlanta, Scholars Press, 1991, pp 361-
379 http://people.ucalgary.ca/~nurelweb/papers/irving/
manitoba.html 

6. Many world religions consider their original mani-
festation to be the ideal to which they still aspire. 

7. http://www.bbc.co.uk/religion/religions/islam/his-
tory/earlyrise_1.shtml

8. http://www.ias.edu/about/publications/ias-letter/
articles/2011-summer/islam-michalopoulos

9. Pallaver explains that the actual process by which 
mass conversions into Islam occurred in the then slave-
trading regions of Tanzania is not clearly know. 

10. My translation.

11. http://www.thereligionofpeace.com/Quran/012-
apostasy.htm   Many Muslims are very much in fa-
vour of that death penalty continuing today: http://
www.washingtonpost.com/blogs/worldviews/
wp/2013/05/01/64-percent-of-muslims-in-egypt-and-
pakistan-support-the-death-penalty-for-leaving-islam/   

12. Hence we get the ‘problem’ of rice-Christians, as 
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illustrated by Johnson (2008).

13. http://www.pewresearch.org/fact-
tank/2013/06/07/worlds-muslim-population-more-
widespread-than-you-might-think/

14. http://www.irfi .org/articles/articles_351_400/
does_islam_permit_critical_think.htm

15. See also Losurdo (2011).

16. Th ere are many other advantages in the use of 
indigenous languages that I am not mentioning here 
but that are important. 
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Introduction

In today’s globalizing world Islamic transna-

tional reform and revival movements are prevailing. 

Muslims in southern Th ai communities are infl u-

enced not only by transnational Islamic movements 

that seek to expand their ideology, but also by ideas 

of local people who are looking for ways to redefi ne 

Islam for their community in the faces of challenges 

of a modernizing world. In this two-way traffi  c of 

globalization dynamics the process of ‘re-Islamiza-

tion’ is an attempt to restore the Islamic community 

to a pristine ideal, removing non-Islamic or less pure 

Islamic practices and beliefs. Local Muslim commu-

nities are faced with changes that expose problems 

for which transnational Islamic movements, such as 

the Tablighi Jama’at, seek to provide solutions. 

 Transformational development eff orts 

likewise seek to provide solutions for the problems 

of the local people in southern Th ai Muslim com-

munities. Th is paper aims to gain insights from the 

dynamics between a local southern Th ai Muslim 

community and the transnational Islamic revivalist 
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movement Tablighi Jama’at and to apply these to 

transformational development eff orts.

Islamic Ideologies in Songsai Village

Songsai village is located on the quiet coast of 

southern Th ailand. Th e village is for the most part 

made up of southern Th ai speaking Muslims, fi sher-

men and small scale farmers. As with most southern 

Th ai Muslim villages the majority of the people are 

conservative traditionalists who refer to themselves 

with the term saay kaw, the old, traditional way 

of Islam. Traditionalists follow Islam in the way 

of their forefathers; the way it has been practiced 

on the Th ai-Malay peninsula for many genera-

tions. Th ey continue practices that involve shamans, 

bomohs or moh phi, rituals and merit-making for the 

death, feasts such as the celebration of the birth-

day of the prophet or mawlid, and the use of prayer 

beads. Many of their practices have pre-Islamic 

roots and are common among both Buddhists and 

Muslims of south Th ailand. Traditionalists do not 

consider these rituals to be in confl ict with Islamic 

belief and practice.
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Joll, in his analysis of a local scene in Pat-
tani province, makes a distinction between Islamic 
traditionalists, reformists and revivalists ( Joll 2012, 
64-66).  Th e reformists in Songsai village and 
throughout all of south Th ailand are a minority. 
Th ey believe that by solely following the Qur’an 
and Hadith, without the extra-Qur’anic beliefs and 
rituals of the traditionalists, they are returning to 
the pure way of Islam. Th ey seek to eradicate her-
etic rituals or bid’ah from local Islam and identify 
themselves with terms as Wahabi or saay mai (the 
new way). Among the local villagers the terms Wa-
habi and Salafi yyah are used synonymously and are 
understood in connection with stricter orthodox 
Islamic forms from the Middle East. 

Songsai village has two mosques. One mosque 
follows the traditional ways, while the other is 
known for its Wahabi leadership and following. 
Imam Fahad, the leader of the Wahabi mosque, 
explains the division in the village and the prog-
ress he has been able to make among the villagers 
since Wahabism entered the community in the late 
eighties. He sees saay mai as the true way of Islam, 
able to overcome the challenges of local Islam in 
the modernizing and corrupt world, and neces-
sary to build the true ummah among his people. 
Traditionalists in the village, on the other hand, are 
weary of the ways in which Wahabi teachings dis-
honor local culture and ancestors, disturb the status 
quo assured harmony, and arguably have ties to the 
political insurgency. In the midst of this tension 
between the ‘old’ and ‘new’ a third player has ar-
rived in Songsai village off ering alternative answers 
for local confl icting sentiments.

Th e Tablighi Jama’at

Th e Tablighi Jama’at, an Islamic transnational 
revivalist movement, has contributed greatly to the 
globalization of Islam in southern Th ailand and is 
possibly the largest Islamic missionary movement 
in the world with established centers, markaz, in 
over 130 nations (Horstmann 2009, 39). Founded 
in India in 1927, the Tablighi arrived in southern 
Th ailand in 1974 through the work of Dr. Haydar 

Ali and his brothers, Malaysian citizens of Indian 
decent; they established the fi rst Tablighi markaz 
in Sungai Kolok, southern Th ailand, in 1977 
(Noor 2009, 9). Th e movement launched itself in 
Th ailand by fi rst establishing support in Indian 
Muslim communities of bordering areas in Ma-
laysia (Penang). Only after securing a beachhead 
in a near-culture environment would the Tablighi 
move out into more culturally challenging com-
munities (Noor 2012, 59).  Today the movement is 
established in more than 800 mosques in southern 
Th ailand, with 21 muassah mahallah, mosques that 
coordinate the missionary pilgrimages (khuruj). 
It furthermore has developed 127 halaqah, schol-
arly study groups, and established sixty schools 
throughout the south with a total of 5,000 stu-
dents (Liow 2009, 179).

Th e Tablighi is in contrast to other revival-
ist and reformist movements in Southeast Asia a 
purely grassroots movements preferring, through 
face-to-face contact, to develop from the bottom 
up. It seeks out ordinary Muslims, often from 
lower income, education, and social background. 
It usually aims to convert young and demoralized 
men on the fringes of their society. Th e success 
of the Tablighi Jama’at movement lies in the fact 
that it roots itself in the local communities and 
promotes local leadership through their Jama’at 
groups. It avoids engagement in open confl icts 
between traditionalists and reformists and claims 
to be apolitical. It seeks to reform traditional 
Islam with an emphasis on personal piety, while 
it is more lenient than Wahabi adherents in their 
judgment of traditionalist practices. Moreover the 
Tablighi’s quiet methods have allowed it to stay 
clear of political controversies in many countries 
that experience insurgencies and separatist move-
ments, as is the case in southern Th ailand. 

Members of the Tablighi Jama’at visit local 
homes and fellow Muslims to preach and recruit 
new followers for the movement. Th ey hold regu-
lar meetings at local mosques in which they have 
gained support for their mission. Th e da’wah lead-
ers teach and encourage men to join the khuruj, the 
preaching rounds to other villages. A Tablighi is 
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devoted to da’wah, the call to true Islamic practice, 
and to the ways of Tablighi practice. Th is includes 
a simple, at times ascetic, lifestyle that applies to all 
areas of life. Relationships with family and friends 
are neglected or severed and replaced by those 
with the kinship of Tablighi brothers. Worldly 
ambitions are discouraged and material comforts 
minimized. Th e focus of a Tablighi personal life 
is on prayer, performing dhikr, the remembrance 
of God, and the study of the Qur’an. Regular 
preaching rounds are performed by all Tablighi 
members, who at times are allowed to bring their 
wives. Th e khuruj may last from three days to four 
months. Preaching often includes teachings from 
Th e Prophet’s Companions’ Way of Life, a central text 
among Tablighi written by an early Indian Tab-
lighi Amir, leader and scholar, Muhammad Yusuf 
Kandhalawi. Teachings also accentuate practical 
instructions for Islamic virtuous living, the study of 
the Holy Qur’an, prayer, remembrance of God, the 
fast, and the renewal of the deteriorated form of 
Islam in local communities (Braam 2006, 42-43). 
Th e Tablighi relies heavily on its grassroots ap-
proach of the da’wah movement and the khuruj. 
Th rough the small mission groups (Jama’at) it 
exercises infl uence and directs persuasion toward 
individuals, those fellow Muslims who are willing 
to break away from the ordinary, corrupted way of 
life in their community. 

Th e ideology of the Tablighi is built on what 
maybe an unrealistic concept of the ideal life of the 
Prophet Muhammad. Every Muslim should devote 
himself to the way of the Prophet (sunnah). All 
activities and rituals of the Tablighi members are 
regimented and provide stability and guidance in a 
chaotic world.  Discipline, devoutness, and purity 
are important ingredients for those who follow the 
sunnah. Th e goal is to purify Islam and to establish 
the true authentic ummah. While fundamental in 
its theology, as evident in the rejection of traditional 
rituals and beliefs, the Tablighi combines orthodoxy 
with mysticism, exposing its Sufi  origins. Reformists 
are divided in their judgment of the Tablighi since 
it serves to purify Islam from traditional practices, 
but shows leniency to other non-reformist practices. 

Th e Tablighi uses this ‘middle of the road’ position 
to its benefi t, appealing to the average rural Mus-
lim while abstaining from debate with more radical 
orthodox followers of the Wahabi movement. Th e 
ideology of the Tablighi off ers an attractive alterna-
tive for marginalized and disillusioned Muslims, 
providing them with opportunity to rise to the 
status of faithful members of the ‘real’ ummah. Th is 
new identity gives a real sense of global connected-
ness in a transnational prestigious network that is 
actively involved in building a better Islamic society. 
Th e local member of the Tablighi is revolutionized 
from being an isolated rural Muslim in search of a 
signifi cant Islamic identity, into an authentic and 
faithful follower of a transnational movement and a 
meaningful global ummah.

On a diff erent note, it is interesting that 
Horstmann remarks that “Tablighi Jama’at’s 
ideology loosely corresponds to a fundamental 
idea of merit making” (2007, 110). Southern Th ai 
traditionalists believe that merit is accumulated to 
secure salvation, even a place in heaven, through 
the performance of Islamic rituals and feasts. Joll 
agrees that “Muslim merit-making rhetoric should 
be viewed as both genuinely Th ai and thoroughly 
Islamic” (2012, 101), and “Merit-making ratio-
nales relate to beliefs about a Muslim’s obligation 
to Allah and the deceased” (2012, 185). Th e Tab-
lighi teaches that merit-making points accumulate 
through Tablighi ‘ritual’ such as prayer, reading 
the Qur’an and Tablighi texts, and da’wah. Th e 
revivalist movement takes advantage of indigenous 
traditional ideas regarding merit-making to instill 
their own more orthodox merit-making practices.

Th e Tablighi Jama’at and Local 
Sentiments

Th e local people hold a considerable variety of 
opinions about the Tablighi Jama’at and communi-
ties are divided by the tensions at the local mosque 
between traditional Islam, the more recent Wahabi 
faction, and the even newer Tablighi movement. 
In his research conducted in the southern prov-
ince of Nakhon Sri Th ammarat, Horstmann found 
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that new members are attracted to the modernity 
and the transnational connections of the Tablighi, 
which provide a sense of prestige and psychological 
uplift; the movement provides a signifi cant added 
value to everyday life in which especially young 
Muslims fi nd greater fulfi llment (2007, 41,50). 
Traditionalists question the new interpretation of 
their faith and the need for stricter practices and 
foreign infl uences on dress and customs. Never-
theless, most Tablighi growth takes place among 
traditionalists, and often among those who are 
considered to not be very devout. Horstmann dis-
covered that the infl uence of the Tablighi in local 
communities had a purifying eff ect on traditional-
ist rituals and was therefore viewed as favorably 
among reformists. Th is assessment was less positive 
among reformists in Songsai village, where reform-
ists saw too much leniency toward unorthodox 
ritual. Th e eff ort to eradicate local tradition often 
meets opposition from local traditionalists, while 
the practice of leaving family and children to join 
the da’wah receives scrutiny from both traditional-
ists and reformists. Some criticize the strict sepa-
ration of religious and secular life that seems to 
oppose the all-inclusive nature of Islam. Th e strict 
ascetic lifestyle is aimed at reducing materialism 
and secular involvement in the world, reminis-
cent of monastic movements of early Christianity. 
Fahad, the Wahabi imam in Songsai village, and 
some of the other leaders of his mosque feel that 
the Tablighi promotes abandonment of the re-
sponsibilities that Muslims have in the world. Th ey 
maintain that the separation from worldly aff airs 
is not true to Islam which should encompass all 
domains of life. Th ey identify the Tablighi closely 
to Sufi sm in its practices and its isolation from the 
rest of the community; this makes the movement 
a source of division between older and younger 
generations (it is the younger men who are part of 
the small Tablighi movements in Songsai village). 
Th ey somewhat harshly judge the limited purifying 
eff ects of the Tablighi on Islam in the village and 
explain that even the 24-hour period for burying, 
usually enforced by Tablighi groups in other areas, 
is not encouraged by the Jama’at in Songsai village. 

Another point of criticism is the lack of knowledge 
about orthodox Islam among the followers of the 
Tablighi and the concern that it misleads young 
local Muslims. Th e movement is still small in 
Songsai village with less than 20 men meeting on 
Th ursdays at the Wahabi mosque, which has given 
permission for the Tablighi Jama’at meetings.

Traditional voices in Songsai village are less 
aware of the Tablighi’s activity. Among those that 
have received visits from a Jama’at or have joined 
their meetings, some express concerns with the need 
for a strict dress code that does not fi t with the local 
norm. Some are worried that their young people 
are being misled and encouraged to develop lazy 
attitudes towards their jobs and the care for their 
families. Others who respond more positively point 
to the good example of piety and the time spent in 
prayer and reading of the Qur’an. Most agree that 
the Tablighi off ers a better alternative for young 
men then the political motivated groups that are 
involved in the insurgency, or the many young Mus-
lims who participate in immorality and drugs.

Local Sentiments and Transnational 
Solutions

Globalization has aff ected life in Muslim rural 
communities of southern Th ailand. Infl uences from 
the west, but also south-to-south interconnect-
edness have brought new ideologies and greater 
diversity to rural Islam. Th e need for order and 
meaning gives Islamic revival and reform move-
ments a platform from which they off er solutions 
and new ideas that redefi ne what is, and what is 
not, a true Muslim society. Roy refers to the pro-
cess of re-Islamization as the reconstruction of the 
true identity of the ummah in light of the fact that 
the ideal pristine Islamic community has given 
way to cultural infl uences from the outside (be it 
modern westernization or traditional unorthodoxy) 
(2012, 398). Th e ideal of a true authentic ummah 
lies encapsulated within the rationale of the Tab-
lighi and other Islamic movements. Th e growing 
dissatisfaction of rural people and their awareness 
that their community does not correspond to this 
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ideal make people wonder about the possibilities of 
a better ummah. Th e Tablighi draws on this senti-
ment to propagate their version of the true ummah, 
and for many Muslims this ideal is nearer to the 
pristine ideal they envision.

A second aspect of the success the Tablighi 
has in the rapid spread of their movement in 
southern Th ailand and many in other regions is 
their bottom-up, grassroots, face-to-face approach. 
In contrast, the Wahabi reform movement spreads 
its infl uence through institutions, schools, charities, 
and advocacy programs, and does not create the 
tight knit community that has become the strength 
of the Tablighi. Th e heart of the Tablighi move-
ment is the decentralized and empowered Jama’at, 
the small groups of traveling da’wah ‘evangelists’. 
Th ey are committed to simple lives and simple 
methodologies which makes them extremely mo-
bile, reproducible, and inexpensive. Despite their 
clear ideology it seems that their non-confronta-
tional approach allows them a degree of leniency in 
dealing with indigenous cultural beliefs and prac-
tices. Th eir commitment to indigenization, while 
maintaining a clear identity, gives local Muslims 
a sense of belonging to a movement that has an 
unambiguous indigenous fl avor while it is convinc-
ingly connected to a transnational Islamic ummah. 

Another noteworthy aspect of the movement 
is dhikr, the remembrance of God, an important 
element in the pursuit of piety and purity.  Prayer, 
performing dhikr, and reading of the Qur’an are 
the key disciplines of personal piety and part of 
the sunnah as put forth by the Tablighi Jama’at 
(Horstmann 2007, 42). Noor makes it clear that 
the practice of dhikr has strong Sufi  roots and 
is seen by many Islamic scholars as a “teetering 
on the threshold of orthodoxy and unorthodoxy” 
(2012, 70).  In Sufi sm the practice is understood 
as dialoguing with God through the remem-
brance, which forms a spiritual connection with 
God. El-Sayed el-Aswad explains that “Sufi  saints 
are known as ‘friends of God’ (awliyā’ Allah). Th e 
Qur’anic verse: ‘Behold! Verily on the friends of 
Allah there is no fear, nor shall they grieve’ (10:62), 
is frequently used by Sufi  leaders and common 

Muslims to certify their belief in those who have 
achieved the merit of spiritual experience and the 
honored status of being close to Allah” (2012, 58). 
Th e Tablighi has found a way to combine ortho-
doxy and mysticism in a new appealing way that 
re-identifi es Islam as thoroughly orthodox, yet 
experiential in its pursuit of God.

Lessons for Transformational 
Development

Transformational development in a Christian 
context has an opportunity to learn from the in-
teraction between the Tablighi Jama’at movement 
and the community at Songsai village. What is it 
in this movement that appeals to local Muslims? 
What sentiments and needs does the Tablighi 
speak to that traditional Islamic life does not, and 
how do they do this? Careful observations of the 
dynamics present can provide lessons for devel-
opment. I will draw some conclusions and make 
suggestions for application for transformational 
development that will need further consideration 
for specifi c applications.

Local Ideologies and Transformational 
Development

Th e desire to belong to the true ummah and 
the felt need for renewal to move toward this ideal 
are deeply rooted sentiments of many Muslims. 
More recently missiologists recognize that these 
sentiments can be an important ingredient in 
the Muslim journey to faith. Th e goal of Islam is 
a universal established ummah (Brown2006:11). 
Th is ideological notion of a perfectly submitted 
community is closely connected with the Islamic 
concept of God’s kingdom. Salvation in a Mus-
lim worldview is connected to the ummah; those 
that belong to the ummah belong to the God who 
saves. Th e dynamics in Songsai village reveal how 
the Tablighi Jama’at movement interacts with the 
desire for a better ummah. Th e attractiveness of the 
movement exposes local sentiments of disillusion-
ment with the present situation of the community. 
One of the aspects of this disillusionment seems to 
be a lack of devoutness to Islam in local communi-
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ty life. Th e Tablighi provides simple rules and ritual 
that give members a greater sense of piety. Th e 
members are transformed from often non-devout 
Muslims into members of pious and well respected 
Islamic movement. 

Related to this piety is the mystic aspect of 
the Tablighi practices. Th e appeal that practice of 
dhikr has among local Muslims reveals that Mus-
lims experience a desire to be near to God with 
no fear of his judgment. Burke suggests that the 
source of Muslim experienced spiritual needs can 
be found in a desire for innocence, security, and 
honor before God (2013, 130). Th e Tablighi have 
found an Islamic orthodox sound way to meet 
Muslims real needs for honor and security before 
God and closeness to Him in a way that allows for 
an indigenous religious experience without com-
promise of orthodoxy.

Th e sunnah, the way and teachings of the 
Prophet Mohammed, are the key to redefi ning the 
ummah. Th ose who adhere strictly to the sunnah as 
presented by the Tablighi, are the members of the 
true ummah. Transformational development will 
need to provide solutions to local problems in the 
context of redefi nition of the true ummah shaped 
by the he sunnah of Jesus. Th e Islamic communities 
can fi nd new, unexpected, answers in the redefi ni-
tion of the ummah in the context of the Kingdom 
of God, and with the sunnah of Jesus as its redefi n-
ing guidance. A new way of devoutness and near-
ness to God can be experienced in the sunnah of 
Jesus in a way that connects with existing senti-
ments and provides deeply satisfying answers.

Th e Tablighi’s emphasis on the tight knit 
Jama’at discipleship groups at the local level meets 
a need for unity and oneness that is unmet in the 
fragmented life of many communities.  Th e clear 
ideology is shared through grass-roots, small group 
teaching with simple methods. Th e groups are 
connected to a larger movement which provides 
Tablighi members with both a sense of belong-
ing to a local body with indigenous meaning and 
to a global ummah with international signifi cance. 
Transformational development eff orts need to 
have a simple grass-roots structure in which local 

discipleship groups are the unit through which 
the ideology of God’s Kingdom and the teachings 
(sunnah) of Jesus is shared. Unity and fellowship 
will be experienced in local discipleship groups 
(Jama’at) while a sense of belonging to the true 
ummah is strengthened through association with 
the global Kingdom of God community.

Local Paradigms and Transformational 
Development

Th e Tablighi speaks to problems that are 
relevant and already present in the community, 
it provides solutions that are perceived as indig-
enous while yet having a fresh outlook that meets 
the needs in a better way than traditional Islam 
has done. First, Transformational development 
will need to gain a truer understanding of local 
problems and needs. Often needs are assessed is 
the context of the answers and paradigms that are 
already established. In other words, the search for 
local needs is tainted by pre-perceived notions. Th e 
problem should shape the content and form of the 
solution, often the reverse is true. Second, trans-
formational development should search for indig-
enous paradigms for improvement of local life. Of-
ten development eff orts use non-indigenous values 
for what institutes “good life” and non-indigenous 
paradigms for development. Th e Tablighi aims to 
improve life in the communities by purifi cation 
of Islamic belief and practices. Individual devout-
ness will produce better life for the community. 
Life is simplifi ed and materialism is minimized 
(in contrast to many development programs where 
more is means of progress). Th ese aims connect 
well with sentiments already present in the com-
munity. While felt needs of the community will 
include spiritual, social and physical needs, the aim 
for improvement seen in the Tablighi movement 
starts with an improved spiritual life. Th is sheds 
light on the fact that the values within southern 
Th ai Muslim communities that are given weight 
in the understanding of what makes life “good” 
are not the same as the western values upon which 
many development programs are built. While I 
believe that further study is needed in this area 
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I think a careful suggestion can be made here to 
consider indigenous values of devoutness, harmony, 
and signifi cance of the ummah in the development 
of an indigenous paradigm for transformational 
development for southern Th ai Muslims. 

Local Structures and Transformational 
Development

Related to the structure of the Tablighi 
Jama’at movement in the local context transforma-
tional development would do well to consider the 
following steps. First, the prominence of establish-
ing a redefi nition of the ummah in the context of 
the Kingdom of God through the sunnah of Jesus 
needs to be communicated in a way that is per-
ceived as relevant to indigenous sentiments while 
yet providing fresh answered for unmet needs. Dis-
cipleship groups will fi nd a place in the community 
with a meaningful relationship to the mosque and 
the community. Th ese discipleship groups are the 
core of the movement and will have a local identity 
and a larger connection to the global body of the 
Messiah. Second, through these local discipleship 
groups indigenous values for what constitutes a 
“good life” are realized within the new community 
and as a witness to larger community. Th e teach-
ing and sunnah of Jesus will provide new culturally 
relevant and universally signifi cant solutions for lo-
cal needs. Th ird, the implementation of “good life” 
is applied to all areas of holistic life through the 
discipleship groups with a transformational eff ect 
on community life.
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Introduction

We are living in a world that is no longer in 

its original state when it was fi rst created by God as 

described in Genesis 1. Human lives are increasingly 

overcome by the evil schemes of degeneration and 

self destruction infl uenced by the powers of darkness. 

Humanity in its natural course of journey is no longer 

serving the original purpose of its creation. Masses 

of rapidly multiplying population of the earth are 

consistently being pressed into the evil moulds of the 

fallen world. Not many have the knowledge about 

the confl ict between the good and evil symbolised by 

the light and the darkness.  People lack understand-

ing about Satan’s motive behind his evil schemes of 

destruction. Many people simply blame God for all 

the evils in the world. Th e Bible describes two powers 

with universal control over the aff airs of human lives. 

Any aspect of human life in this world that does not 

have its root in Jesus and is not sustained by the will 

of God is by default stands in identity with Satan. 

Th ose whose lives are not guided by the will of God 

for His purpose are being deceived into following the 

plans of Satan. His aim is to maintain the processes 

of destruction and degeneration of all that God has 

created for His glory. 
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It is in this degenerating environment of 

the world that transformational development has 

emerged as the antithesis of the spiritual darkness 

manifesting in the reigns of poverty, hunger, malnu-

trition, disease, illiteracy, unemployment, crime and 

corruption to name just a few. Transformational de-

velopment involves strategies of empowering human-

ity with the means of implementing the processes of 

change necessary for reversing the impact of the de-

fi ciencies of darkness in all aspects of human survival.  

An important part of the restored kingdom of God 

is the restored humanity in which God’s sovereignty 

can be upheld. From a kingdom perspective there-

fore meeting the physical needs of human survival 

becomes the primary objective of transformational 

development. Th e strategies of sustaining physical 

needs of human life are important parameters of 

demonstrating the sovereignty of God. 

Th e signifi cance of the needs of sustaining hu-

man lives in the physical world is emphasised in the 

order of creation as described in Genesis 1.  Accord-

ing to the biblical description we fi nd that before 

creating the world of humanity God fi rst invested
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His creative eff orts in systematically developing all 
the resources considered essential for sustaining 
the physical needs of  human life.  

At the completion of His creation God as-
sessed and certifi ed His entire development as 
“very good” (Gen 1:31). But tragically as SIN 
entered human mind, the processes of sustain-
ing the continuity of human lives in which the 
sovereignty of God could be demonstrated were 
seriously aff ected.  Impacted by the Fall of human-
ity everything that was created and declared as 
‘very good’ for the purpose of God’s glory became 
subjected to serious defi ciency, decay, and the 
processes of degeneration. As a tragic and direct 
consequence of sin the issues of survival became a 
perpetual struggle for all humanity. Transforma-
tional development objectives though initiated by 
human eff orts and infl uenced by the limits and the 
challenges of physical dimensions of human life 
have critical bearing on the spiritual dimension of 
humanity ultimately impacting the goal of God’s 
mission of His kingdom. Addressing the physical 
needs of human survival are considered impor-
tant and integral part of God’s plan for restoring 
His kingdom. Forming a signifi cant part of divine 
process of altering the course of human destiny for 
God’s kingdom the primary focus of transforma-
tional development is engaging with the issues of 
human needs and claiming the victory of Christ in 
all aspects of human existence.

Th e Need for Transformational 
Development

Transformational development is a missio-
logical term used to describe the needs of human 
development from a kingdom perspective. Satan’s 
deception of humanity into spiritual darkness is 
understood as a premeditated eff ort on his part un-
dertaken with a single objective of infl icting eternal 
death to mankind to get even with God. Th e seed 
of eternal death of humanity was sown by Satan. 
According to the Bible unless a conscious choice is 
made by a person to accept by faith the antidote in 
Christ, the eternal death is set to follow by default. 

In order to maintain this default position of eternal 
death Satan will continue to fuel the spiritual dark-
ness. Th e terms such as Illiteracy, unemployment, 
growing poverty, starvation, malnutrition, disease, 
increasing crime and corruption and widening gap 
between the poor and the rich are not simply the 
results of poor governance. Th ese are manifesta-
tions of spiritual darkness having their roots in 
the evil schemes of destruction of human life as 
part of Satan’s battle against God. While Satan 
is continuing with his plans of deception without 
transformational development eff orts, humanity 
will remain subjected to the struggles of physical 
survival facing the default position of eternal death. 

Th e devices of darkness used by Satan are rep-
resented by the elements of human suff erings such 
as poverty, hunger, malnutrition, starvation, and 
disease to name a few. In the misguided worldview 
these elements are understood by most people as 
simply the results of human failures, and the lack 
of resources and opportunities.  But based on a 
closer analysis in the light of the perfection and the 
abundance of God’s creation it can be concluded 
that the perceived defi ciencies that force humanity 
to its default position is directly related to a theory 
of Satanic conspiracy against the kingdom.  Th e 
theory of such a conspiracy makes the elements of 
darkness a part of Satan’s deliberate plan of de-
stroying human lives ( John 10:10) before people 
could embrace Jesus for eternal security. From a 
kingdom perspective the necessity of intervening 
in Satan’s plans for eternal death of humanity by 
default defi nes the urgency for the need of trans-
formational development eff orts. 

Transformational Development 
Objective

Th e foundation of transformational develop-
ment objectives is laid in the biblical principles of 
holistic empowerment of mankind in the victory of 
the Cross. Th e holistic message of the Gospel de-
scribes that while Jesus went to the Cross with the 
ultimate goal of saving human souls for the king-
dom, He was equally concerned about meeting the 
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needs of human body.  Transformational develop-
ment objectives in addressing the physical needs of 
humanity need to be understood as a strategic part 
of mission focus for the churches in the modern 
world. As a development objective the transformed 
life should foster an environment in which people 
can have increasing capacity of taking charge of 
the world around them. Transformational devel-
opment objectives are considered as part of the 
processes of implementing change in all dimen-
sions of human life with eternal consequence.  As a 
strategy of His sovereign plan God chose to create 
humanity with two distinct dimensions: the physi-
cal and the spiritual.  

It must be noted that the physical nature of 
human life in the earthly domain as created by 
God was not intended to infl ict pain and suff er-
ing resulting from human failures to conquer the 
situations arising from the challenges of physical 
survival.  In God’s plan every aspect of the physi-
cal life of humanity was purposed to demonstrate 
God’s victory displaying His sovereignty to Satan. 
Transformational development objective therefore 
essentially describes a kingdom oriented strate-
gies of human empowerment in all dimensions of 
human survival. It includes spiritual regeneration 
combined with the challenges of human develop-
ment in all aspects of man’s physical existence. 

Transformational Development Process

From the beginning of creation God is re-
vealed as the fi rst person involved in the processes 
of transformational development. Th e fundamental 
principle of His approach to implementing trans-
formational development objectives has been based 
on resourcing humanity with the means and the 
motives of empowerment which is anchored in His 
plan for restoring His kingdom.  Here we see two 
key factors becoming part of the process of empow-
erment from the very beginning which includes: the 
reason behind the need for empowerment and the 
resources necessary for engaging in the processes 
of empowerment.  Since the Fall of humanity the 
signifi cance of both the resource and the reason for 

empowerment has been distorted by Satan for his 
own evil motives. Transformational development 
process involves a counter measure to rectify the 
distortion. Th e process involves developing strate-
gic plans of raising awareness to the distortion and 
implementing methods of engaging in development 
initiatives with focus on human survival. Humanity 
was created with two distinct dimensions defi ned 
by the physical and the spiritual characteristics with 
each having its own distinctive nature and the needs. 
In order to serve the purpose of God’s kingdom, at-
tention is needed in both spiritual and the physical 
dimensions because the impact of sin has aff ected 
the human world in both dimensions. Th e focus of 
transformational development is essentially ad-
dressing human defi ciencies of the physical domain 
which in turn has a critical bearing on what follows 
in the spiritual domain.

In most unevangelized developing countries 
of the world, lives of a vast majority of people are 
trapped in the struggles of survival from one day to 
the next.  Increasing masses of the population are 
faced with oppressions of growing poverty, hunger, 
malnutrition, disease combined with the impact 
of illiteracy, unemployment and scores of other 
sources of devastation and destruction of human 
lives. Th e issues of transformational development 
bounded by the struggles for the basic needs of 
survival in most of these countries are progressively 
being used by Satan as the weakest link of human 
life ultimately interrupting the eternal security. 
Tragically the issues of the struggles of human sur-
vival are primarily understood as the results of lack 
of fi nancial resources, defi ciency in modern tech-
nology and the absence of strategic plans of eco-
nomic growth. However, a long history of secular 
development programs under increasing number 
of national schemes and international aids show 
that in spite of considerable secular development 
eff orts the landscape of the basic human needs has 
not experienced any signifi cant transformation in 
food security or the security against death result-
ing from other sources. Th is is indicative of the fact 
that from a biblical perspective the physical and 
the spiritual security are inter-related and therefore 
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the issues of eternal security must be addressed 
with equal attention to the physical security. 

Th ere is no shortage of schemes, government 
policies, and development plans to address the prob-
lems of poverty, hunger, food security, health educa-
tion and literacy needs etc. including many Acts of 
parliament to ensure development of infrastructure 
for clean water, sanitation, power and roadways. But 
in spite of these eff orts from the developed coun-
tries and the United Nations Development pro-
grams there is a high ratio of people still perishing 
from hunger, disease and malnutrition etc. 

According to the Food and Agriculture 
Organisation of the United Nations (FAO), more 
than 870 million people were reported to be 
chronically undernourished in 2012. Such a per-
sisting defi ciency in spite of all the development 
eff orts is directly related to Satanic conspiracy 
against the kingdom. Transformational develop-
ment needs to be seen as an integral part of the 
kingdom oriented holistic development program 
initiated by God. Here the objectives of develop-
ment eff orts are not the end in themselves but 
serve as the gateway to a far greater eternal out-
come. Th e futility and the failure of secular devel-
opment programs without recognising the divine 
purpose of human lives will continue to miss God’s 
original intents of transformational development.  

Ideally transformational development involves 
engaging in kingdom based development eff orts 
strategically focused on overcoming the barriers of 
enhancement in the quality of human life.  In its 
simplest form the main objective is the empower-
ment of human lives in the practical areas of hu-
man survival which demonstrate the sovereignty of 
God. From a kingdom perspective for the eternal 
security to become a reality in a person’s life, the 
physical security is critical in the sense that the 
person is capable of making an informed choice 
against the default position of eternal death.  Th e 
survival through each new day in the life of an 
unsaved person could mean an opportunity for 
eternal security through an encounter with the 
saving knowledge of Jesus Christ which is God’s 

desire for all mankind.  But impacted by the mani-
festations of the spiritual darkness those who lose 
the battle of physical survival before fi nding eternal 
security in Christ will be doomed to Christless 
eternity forever. Transformational development 
from this perspective therefore becomes a critical 
part of addressing the needs of human survival for 
the purpose of the kingdom. 

Biblical Perspective of Transformational 
Development

In an environment dominated by devil’s 
deceptions concealing the truth about God’s plan 
for humanity, kingdom oriented transformational 
development is God’s answer for a sustained eff ort 
capable of serving His ultimate purpose in human 
lives. Th e essential factor of success from a biblical 
perspective is a holistic approach where address-
ing the needs of physical survival are pursued as 
an integral part of the spiritual regeneration. Th e 
physical security (the survival of humanity) is 
complementary to God’s plan of restoring human-
ity.  From a salvation point of view, attending to 
the needs of survival and preserving the physical 
life of humanity is highly critical until eternal se-
curity is in place in a person’s life. Essentially both 
physical and the spiritual dimensions of human life 
are mutually complementary infl uencing a person’s 
response to the process of salvation. Neither can 
serve the kingdom purpose without the other. 

Th e focus of Satan’s conspiracy against the 
kingdom is on maintaining the condition in which 
human lives continue to be subjected to death 
and destruction before the message of salvation 
is delivered to them. Th e aim of transformational 
development from this point of view therefore needs 
to be to develop infrastructure of information and 
education for exposure to the truth about Satan’s 
evil schemes of destruction of human life. Its eff orts 
need to be directed towards facilitating the methods 
and the means of implementing the processes of 
empowering people to take charge of their eternal 
destiny.  It is important to understand that until the 
soul is secured for eternity, protecting the integrity 
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of the vessel in which the soul is contained is vital 
from a kingdom perspective. Implementing pro-
grams for enhancing literacy level and developing 
infrastructures for education about the impact of 
health and hygiene issues and the  environmental 
care along with creating scope for vocational skills 
for the empowerment towards self sustainability 
and addressing the issues of poverty and hunger are 
some examples that form part of transformational 
development from a biblical perspective. 

Transformational development based on 
a holistic approach of divine empowerment of 
people through faith in Jesus is found impact-
ing even within the oral communities where the 
literacy is virtually nil. Th e source of the kingdom 
oriented transformational development is Jesus 
who is stepping out of the pages of the Bible to 
address the human crisis in response to the cries 
of people in the perishing communities. Th e 
exponentially growing house churches with their 
foundations in the biblical principles from the Acts 
of the Apostles are serving as the agents of trans-
formational development initiatives. Th e lives are 
being transformed from within not by the strate-
gies of the secular development programs but by 
the life changing power of Jesus sustained through 
the church planting movement where the strate-
gic focus is holistic development. From a biblical 
perspective the ultimate aim of transformational 
development can be defi ned as human engagement 
in the processes of meeting the physical needs of 
humanity such as food, clothes, shelter, water, edu-
cation, vocational trainings and employment etc. 

Th e Final Analysis

A focused attention from the evangelical 
quarters to the signifi cance of transformational 
development initiative is an urgent call of the time. 
Growing poverty, hunger, malnutrition, disease, 
illiteracy, increasing unemployment, exploitation 
of the underprivileged, diminishing control on 
crime and corruption and rapid deterioration of 
the environment are all perceived as the manifes-
tations of the evil schemes of death and destruc-
tion fuelled by a conspiracy against the kingdom. 

Satan’s plan is to keep humanity in the web of the 
misconception about the relationship between the 
human needs of the physical security on the earth 
and the salvation that leads to the eternal security 
in heaven.  Th e seriousness of this relationship can 
be seen in the fact that salvation is a matter of a 
personal choice made by exercising the gift of free 
will with an understanding about the Lordship of 
Jesus Christ. In order for any person to make such 
a vital choice of eternal consequence it is of physi-
cal necessity that the person is mentally sound and 
able to understand the implications of surrender-
ing his/her will to the Lordship of Jesus Christ. 

According to Genesis 2: 17, human life 
acquired the terminal nature as a consequence to 
the sin of disobedience to God. Th e situations of 
hardship bearing on the physical aspects of human 
life became the unavoidable consequences of the 
choice made by man. Th is brought the spiritual 
death within the confi nes of the physical death. 
Th ough it is the desire of the Creator that none 
should perish for which He has implemented His 
plan of salvation, perish they will by the millions 
if the eternal security is not claimed in the experi-
ence of the salvation before the life is subjected to 
the physical death.  Satan has no power to cancel 
the power of salvation. His entire scheme of con-
tending against God’s plan of salvation of human 
life is based on cancelling the prospects of human 
survival before the experience of salvation becomes 
a reality in a person’s life. Th erefore his focus is on 
ensuring that humanity remains subjected to the 
onslaught of his evil devices of eternal death of 
humanity.  His aim is to keep feeding his systems 
of destruction and the distortion of truth where 
human lives are terminated before the antidote of 
eternal death is administered. Based on this hy-
pothesis, transformational development takes the 
role of empowering humanity with the means of 
defending against the devices focused on destroy-
ing human life. 

In such a hostile environment the most urgent 
eff orts of transformational development needs to 
be directed to raising the awareness of the truth 
about the relationship between the spiritual and 
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the physical aspects of human life. Th e enhanced 
understanding of the confl ict between the two 
needs to be followed with a sustained eff ort of 
implementing means of empowering people in 
overcoming the defi ciencies of human survival. Th e 
task of facilitating such eff orts need to become the 
call of the universal church of Jesus Christ. Surviv-
ing every new day in a person’s life in the unsaved 
communities of the world would mean a hope of  
breaking through the barriers of eternal security. 
Churches and the missions need to consider trans-
formational development programs as an integral 
part of God’s mission of the Great Commission. 
Th e focus on the needs of transformational devel-
opment is not a matter of choice but needs to be 
seen as a critical part of the Holistic Gospel. 

It needs to be considered as an integral part 
of God’s strategy for His kingdom where Jesus 
said: “......... make disciples of all nations, baptiz-
ing them in the name of the Father, and of the Son 
and of the Holy Spirit, teaching them to observe ev-
erything that I have commanded you.” Matt. 28:19-
20. Transformational development is not simply a 
matter of economic reform or the policies of gov-
ernance for the implementation of infrastructures 
of modern technology in the developing countries. 
More appropriately and importantly it is a process 
of implementing the ways for rightful and equal 
access to the resources that God has already sup-
plied in abundance for the survival and care of all 
humanity.  Th e Bible describes that all have sinned 
and fallen short of the character of God result-
ing in human vessels containing the souls being 
subjected to the destructive forces of the darkness. 
Transformational development without focus on 
God’s eternal plan for humanity is of no signifi -
cance other than a temporary relief from the pains 
of physical death. Christ was delivered up accord-
ing to God’s determined plan and foreknowledge 
and raised up, ending the pains of death. 

Th e impact of spiritual darkness aimed at 
infl icting the pains of eternal death of humanity 
cannot be seen as something outside of the fore-
knowledge of God. In the light of this understand-
ing the signifi cance of transformational develop-

ment needs to be seen not in isolation from the 
overall plan of God for restoration of His kingdom 
where He is worshiped as the sovereign Creator. 
Th ough it is initiated by the human eff orts, trans-
formational development objectives need to be 
intentional and pursued as a critical part of di-
vinely empowered steps of claiming the victory of 
the resurrection of Christ in all aspects of human 
lives. Th e integration of spiritual regeneration and 
the processes of transformational development 
must be understood and incorporated as a part of 
God’s overall mission of intervening and ending 
the pains of eternal death. 

In order to fulfi l God’s mission of saving 
mankind from the sting of eternal death, the theol-
ogy of addressing the physical needs of humanity 
must become a corporate focus of the universal 
church. Like the United Nations there needs to be 
a global voice of the United Churches with strate-
gic focus on engaging with the agendas of human 
empowerment in the fi elds of the needs of human 
survival. Th ough the ultimate aim is to ensure 
eternal security of a spiritual dimension, the point 
of engagement for the transformational develop-
ment objectives is in the physical dimension of 
human life as observed in the basic human needs 
such as food, clothes, shelter, water, and combating 
the oppressions of disease etc. In Matthew 25 Jesus 
has made reference to some of the human needs 
relating to them as important part of the transfor-
mational development initiatives. 

Drawing attention to the importance of meet-
ing the physical needs of human survival, Jesus has 
issued a warning of eternal punishment for the fail-
ure to meet human needs (Matt. 25:45-46) .  In the 
fi nal analysis from a biblical perspective, transforma-
tional development is considered as an integral part 
of a biblical mandate of God’s mission. Th e goal of 
the mandate is encompassed in His call to respond-
ing to the physical needs of human survival aimed 
at ensuring sustainability of human life at least until 
the message of the Gospel has been delivered with 
the assurance of eternal security.



Introduction

H
igher education in Nigeria in particular and 

Africa in general has gradually degener-

ated into a system of rote learning with 

emphasis on head knowledge and fact memorization. 

Th e system is overloaded with course materials and 

the pressure of examinations that do not allow time 

for deeper thinking and integration among students. 

Examinations are merely based on repeating what 

was memorized and true education receded into 

the background. Th e trend is that education moves 

further and further away from real life and operates in 

isolated compartments. Gradually higher education, 

both secular and Christian, becomes disintegrated. 

Th e lecture rooms are appalling for true learning.

Reasons for this appalling situation, according 

to Gnanakan (2007:13-14) include the following:

• same lectures are delivered year after year, with 

little motivation to update the knowledge or 

delivery approach;

• students are viewed as containers into which 

certain facts and fi gures must be poured, with-

out consideration for what must happen inside;
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• traditional methods/approaches of teach-

ing are still going on in which knowledge is 

emphasized; believing that if students acquire 

knowledge, their attitudes, beliefs, values and 

behaviours would be re-shaped;

• teachers serve as disseminators of facts rather 

than as facilitators. Th ose considered to be 

most successful students within the education-

al system are those with sharp memories and 

who demonstrate the clearest reproduction of 

class notes and lectures.

Emphasis is placed on recognition of head 

knowledge at the expense of Christ-like attitudes, 

behaviours, values and virtues. Th is attitude is trans-

ferred to the selection of staff  in places of work after 

schooling in such a way that those with head knowl-

edge, rather than those who are exemplary in charac-

ter and have the fear of God, are in most cases select-

ed for leadership roles in local churches, institutions 

of learning,  in politics or society. Th is has indeed 

contributed to the confusion confronting Nigerian/

African Churches, political life and society in general.
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Consequently, the vision for education must 
defi nitely involve transformation of lives in order 
to bring about a changed society. In the words of 
Jesus, it must be “Th y kingdom come on earth as it 
is in heaven” (Matt. 6:10). If Christian higher edu-
cation will be meaningful and eff ective for trans-
formation of lives, churches and society, it must 
be integrated with African realities and Christian 
worldview. Hence, this paper discusses the need 
for integration of Christian worldview into higher 
education in Africa.

Integration

In education, integration relates to how the 
various components of education such as subjects, 
courses, teachers, students, classrooms and real life, 
etc. are held together. A strongly related word to 
integration is holism.

Basically, holism refers to the theory that the 
parts of any whole cannot exist nor be understood, 
except within their relation to the whole. Th ere are 
numerous terms used for integration such as in-
terdisciplinary, thematic, synergistic etc. Integrated 
learning is learning within real life.

While it has been said that education is life, 
we must also add that life is education. Th e world 
is a real classroom and Christian higher education 
must engage the students within the environment 
for integrated learning. It is shocking to see evi-
dence of little understanding when reviewing some 
of the bi-products of theological education. Take 
for instance some dissertation titles such as:

• Th e concept of wheat and Tares in Matthew

• Paul’s concept of salvation by works

• Jesus’ response to Pontius Pilate questions

With some researchers investing as much as 
three years for such studies, how much relevance 
is this to their future teaching ministry within 
seminary or church? If the Bible is not presented 
in a relevant manner in theological training, then it 
becomes nothing more than a lifeless text from our 
past with only academic value to the present.

Integration of subject matter to real life may 

be done in Christian higher education through the 
following ways:

• integrating theoretical knowledge and con-
cepts to real life;

• making learning to be related to a particular 
gift of the learner;

• interrelating one area of learning with an-
other in order to break down the walls built 
in artifi cially segregated curriculum;

• connecting what learner has learnt within one 
particular situation or discipline to another;

• developing and integrating facts and infor-
mation from one particular subject area into 
more than one area of study;

• utilizing all kinds of formal and informal, 
campus and off -campus, online and offl  ine 
methods of educational deliveries to fully 
maximize an integrated learning process;

• organizing integration in such a way that 
it cuts across subject-matter lines, bringing 
together various aspects of particular subject 
in an interaction with other areas of study in 
order to achieve stated objectives and out-
comes of the programme;

• viewing learning and teaching in holistic way 
and refl ecting on issues in real world;

• making courses meaningful within their par-
ticular as well as within their wider contexts.

Benefi ts of Integration

In order for higher education to be meaning-
ful, positive and aff ective, the curriculum of higher 
education must be built around the student and 
his environment. In every basic term, learning is 
most successful when it starts from known to the 
unknown. A learner learns from what is already 
familiar to him and then grows to absorbing ad-
ditional information. Often, learners grapple with 
unknown facts and fi gures and never reach the ex-
pected educational destinations. Education is only 
meaningful when the subject matter is integrated 
with the real life setting around the learner.
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Some of the values of integrated education are:

• it provides learner with a unifi ed view of all 
that he or she is learning;

• it motivates and develops learner’s ability to 
apply his learning to newer studies, models 
and systems;

• it makes everything that the student learns 
to become a tool for further learning and 
integration into real life;

• it motivates and develops learner’s power to 
perceive new relationships and consequently 
to create new models, systems and structures;

• it allows learning to multiply with the 
learner as he or she interacts with others and 
sees the whole rather than merely their parts;

• it helps faculty members to work alongside 
one another and thereby widen their horizons;

• it brings new life into the meaningless rou-
tines of many educationists;

• it helps the learner to discover his place in 
real life, rather than only seeing the value of 
learning in the completion and obtaining a 
certifi cate at the end of the course;

• it makes and helps students to see every bit 
of learning as relevant to their situation;

• it helps to restore true value of education 
beyond its usefulness for a lucrative career or 
individual attainment;

Once interdisciplinary connections are made 
through integration, learners begin to embark on 
an adventure of learning that will enable them to 
creatively explore all kinds of interrelationship, 
breaking boundaries and building bridges that can 
revolutionise their experiential learning process: 
(Dockery, 2002:91).

Integrating Christian Worldview into 
Higher Education

Th e need for integrating Christian worldview 
of thinking and living into higher education in 
Nigeria in particular and Africa in general is now 

very urgent because we live in the postmodern era. 
Postmodernism is a reaction against modernity 
and its reliance on reason to determine truth. Post-
modernists claim that reason fails because there is 
no absolute truth to be found.

As postmodernity is taking hold, we are 
witnessing its inevitable consequences manifesting 
in relativism, pragmatism, social fragmentation, 
ethical and cultural erosion, along with individual 
disillusion and despair. Postmodernism must be 
challenged by a bold and vibrant faith; and no-
where is this engagement more urgent than in the 
Christian institutions of higher learning such as 
theological institutions and Christian universities. 
Faculty and Administration must work together to 
bring full biblical integrity not only to the cur-
riculum but also to every aspect of seminary and 
Christian university life.

Christian Worldview Distinctive

Th ere is a defi nite Christian view of things, 
which has a character, coherence and unity of its 
own and stands in sharp contrast with counter 
theories and speculations (Whitehead, 2006:22). 
According to Hollinger (2005:74-76) Christian 
worldview means:

• wholehearted devotion to God with every 
aspect of our being, from whatever angle we 
Christian institutions of higher learning must 
enthusiastically pursue the shaping of choose 
to consider it, emotionally, volitionally or 
cognitively. Th is kind of Christian worldview 
results in taking every thought captive to 
make it obedient to Christ (2Cor. 10:5);

• wholehearted devotion to distinctively 
Christian thinking;

• seeing life from a Christian vantage point; 
and

• thinking with the mind of Christ.

A Christian worldview off ers a way to live, 
which is consistent with reality. It provides a 
comprehensive understanding of all areas of life, 
thought, and every aspect of creation.
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According to Orr (2009:9-10) Christian 
worldview seeks to answer questions like:

• Where did we come from?

• Who are we?

• What has gone wrong with the world?

• What solution can be off ered to fi x it?

Christian worldview should be properly inte-
grated in the subject content, teaching methodolo-
gy of the curriculum of Christian higher education. 
It must also be clearly observed in the action and 
thinking of all Christian lecturers. Only as they 
teach young people to examine every aspect of life 
from the perspective of God’s word will they be 
equipped to go and take every thought and every 
arena of life captive for obedience to Christ (2 Cor. 
10:3-5).

Recommendations

• Christian scholars must be committed to the 
renewal of the mind, defence of the biblical 
worldview and fulfi lment of the commission.

• Th ere must be a call for integration of Chris-
tian worldview into the curriculum of Chris-
tian higher education.

• Institutions carrying out the work of Chris-
tian higher education must do so with 
Christ centred mission: vigorously academic 
and unapologetically Christian.

• Christian worldview must be manifested in 
the various disciplines across the curriculum 
of Christian higher education.

• Christian worldview and life view that will 
enable learners to think “Christianly” and 
live out the truth of Christian faith (Craig, 
2007: 11-17). 

• Lecturers in Christian higher institutions 
should recognize the importance and rel-
evance of every subject and course in the 
curriculum of the institution to the eff ec-
tive preparation of the products for life and 
ministry.

Conclusion

Christian scholars and institutions of higher 
learning should integrate the intellectual with the 
moral and the spiritual. Th e high calling of Chris-
tian higher institution is to bring every thought 
captive to the lordship of Jesus Christ in order to 
serve God and edify others. Every thought, pas-
sion and action of learners must be integrated for a 
productive, aff ective and meaningful living. Th is is 
the task that must be performed, which will bring 
to an end a slogan that says “do what I say and not 
what I do.” For an integrated Christian, his words 
and deeds must be congruent.
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Introduction

L’enracinement des valeurs patriarcales dans 

les coutumes et les traditions au Nord-Cameroun 

continue à faire des femmes des principales victimes 

de l’exclusion et toutes autres formes d’injustices 

sociales. Ainsi, la pauvreté chez les femmes au 

Nord-Cameroun comme dans plusieurs autres Pays 

en Voie de Développement (PVD) apparaît dans 

plusieurs analyses économiques et non économiques. 

Cette tendance générale est due au fait que les 

intérêts stratégiques des femmes n’ont pas souvent 

été pris en compte dans l’élaboration des politiques 

publiques et de l’action gouvernementale. Si le retard 

est considérable dans les PVD, il faut dire que même 

en Europe et en Amérique du Nord, la question de 

la position sociale de la femme, transformée plus 

tard en question de l’égalité de genre est très récente. 

Cependant, quelques facteurs majeurs ont été à la 

base de l’intérêt accru qui a été donné aux questions 

d’émancipations de la femme. On notre entre autres: 
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Les mouvements de lutte pour les libertés publiques 

en Occident mais plus précisément la question des 

droits civils et politiques aux Etats Unis, l’adoption 

aux Nations Unies du Pacte International sur les 

Droits Civils et Politiques (PIDESC) en 1966 et 

plus tard ces deux protocoles additionnels et enfi n 

la conférence de Beijing qui a donnée des fortes 

recommandations aux Etats pour inclure la femme 

dans tout le processus de lutte contre la pauvreté. 

Ces faits sociaux ont beaucoup infl uencé le com-

portement des gouvernants et des organisations 

internationales  à partir de 1990 qui a marqué les 

grandes réformes sociales au profi t des pauvres mais 

plus précisément de la pauvreté féminine en Afrique 

et en Asie.

Pendant longtemps la question de la pauvreté 

féminine n’avait pas attiré l’attention des instances 

nationales et internationales où se discutent le bien 

être des personnes et des communautés dans une
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approche intégrée. Le Programme des Nations 
Unies pour le Développement (PNUD) a été 
l’agence des Nations Unies qui a réellement attirée 
l’attention des politiques et des décideurs sur la 
question de la pauvreté après une analyse profonde 
de l’Indice de Développement Humain (IDH) 
dont l’effi  cacité tendait à être réfutée et d’où est 
dérivé l’Indicateur Sexo-spécifi que du Développe-
ment Humain (ISDH). Selon le PNUD qui a in-
troduit l’ISDH refl ète les disparités de genre dans 
les capacités humaines de base et intimement lié à 
l’Indicateur de Participation Féminine (IPF) qui 
mesure le progrès vers l’égalité des sexes en terme 
de pouvoir économique et politique (accès aux res-
sources, aux services sociaux et économiques). 

La production scientifi que sur le statut so-
cial de la femme et la question de l’émancipation 
féminine elle aussi est relativement récente mais il 
faut souligner que cette littérature est tout d’abord 
inspirée des mouvements féministes de l’Europe 
de l’Est dans les années 60. Cependant, quelques 
auteurs ont écris sur la condition de la femme et 
de la place qu’il faut lui attribuer pour une société 
refl étant l’idéal démocratique. En majorité les 
productions scientifi ques sur les femmes balaient 
les questions de revendications sociopolitiques 
pour une bonne prise en compte de la femme 
dans le développement intégral de la société. Pour 
la plus part, les publications sont essentiellement 
basées sur des approches socio-anthropologiques 
et économiques bien que les droits de la personne 
soient aux sources même de la réfl exion. Nous 
avons lu entre autre, les auteurs, qui d’une manière 
ou d’une autre se sont rapprochés de notre centre 
d’intérêt dans le cadre de se travail.

Jeanne Bisiliat1 développe une pensée fémin-
iste critique encore peu connue en France, dans 
le monde francophone et des institutions inter-
nationales et pose le problème de la dangereuse 
récupération des femmes et des pauvres à laquelle 
elle se livre. Quelque soit leur faiblesse et leur 
dénuement, argue-t-elle, tous devraient devenir 
des consommateurs et des producteurs dans le sens 
de lutter contre le capitalisme des hommes qui 
fait des femmes les consommatrices. Dégradante 

convoitise qui se cache très souvent  avec l’aide des 
Nations Unies sous le vocable de l’aide au “dével-
oppement” d’après Bisiliat. Pour elle, c’est là un des 
redoutables aspects de la mondialisation; il réside 
dans un paradoxe tout aussi redoutable: La proli-
fération d’un discours multiforme mais univoque, 
diff usé sans répit selon les multiples modalités de 
communication, ce qui eff ace son sens et le lisse 
jusqu’à la rendre translucide selon certains de ces 
commentateurs. D’autres contributions montrent 
en contre point l’inscription factuelle des dénon-
ciations générales. 

Dans son ouvrage, elle souligne le retard criard 
de la France et de l‘espace francophone en matière 
d’intégration de la Femme dans le développe-
ment en remarquant tout de même que  cet état 
de chose est souligné tant dans le Public que par 
les acteurs non gouvernementaux. Elle note par 
ailleurs que dans l’espace anglo-saxon, il y’a des 
avancées épistémologiques apportées par la réfl ex-
ion et la critique féministe. “Nous avons cherché à 
indiquer les permanences qui marquent la vie des 
femmes face aux changements positifs et/ou néga-
tifs induits par les bouleversements économiques et 
sociaux auxquels nous sommes confrontés” ajoute-
t-elle pour dire combien de fois les transformations 
sociales s’imposent avec l’avancée des idées dans les 
communautés.

 A sa suite, Robert Biel2 pose le problème 
de l’exclusion de la femme comme un danger  au 
Capitalisme, modèle économico-social dominant à 
travers le monde. Pour lui, si le capital pouvait ainsi 
s’accumuler sur la base de l’exploitation, il semblait 
que l’économie capitaliste pouvait se constituer un 
espace indépendant de reproduction. Il continue en 
affi  rmant que la théorie de la dépendance échoue 
à procurer un cadre pouvant permettre de com-
prendre la dépendance du genre3 dans les sociétés 
humaines. Après la seconde guerre mondiale, la 
réfl exion économique et de la production a exclu 
les femmes dans la production nationale. L’analyse 
de Biel décrit exactement le contexte du Nord-
Cameroun avant l’ouverture démocratique pendant 
lequel l’attribution des rôles était très fort et encrée 
dans les mentalités et les croyances de l’époque. 
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En début des années 70, les femmes protestent 
vigoureusement sur la position que leur  off re la 
communauté internationale. Cette protestation 
donna une nouvelle inspiration au système capitali-
ste pour changer d’option en appelant à une grande 
intégration de la femme dans le circuit capitaliste et 
donne de ce fait une autre chance au système capi-
taliste de se reformer et de continuer à régner. Les 
Nations Unies adoptent une décennie internationale 
de la femme entre 1975 et 1985 à la suite du quelle 
s’en ont suivi des réfl exions et des reformes autour 
de la femme comme agent de production sociale. 

Oyenreke Oyewumi dans une série de publi-
cation du CODESRIA4 fouille dans l’organisation 
sociale africaine pour essayer d’expliquer les dé-
marcations du fossé social entre les cultures af-
ricaines et européennes. Ainsi, il trouve que le 
système de stratifi cation sociale en Afrique trouve 
ses origines dans les cinq derniers siècles pendant 
lesquels les systèmes en cours ont érigé des formes 
d’exploitations basées sur les races ou le sexe. Selon 
Oyenreke, la division sexuelle entre l’homme et la 
femme n’est pas que propre aux africains mais on 
y retrouvait déjà cette pratique dans les sociétés 
occidentales depuis très longtemps. Le système pa-
triarcat apparaît ainsi comme une tendance propre 
à l’Homme pré moderne.  

Allan Kaplan5, aborde les grands défi s de 
l’intervention pour le changement social dans les 
communautés pauvres d’Afrique et de l’Europe 
de l’Est. Il soulève globalement la question de la 
complexité du changement social international en 
soulignant son dynamisme et ses caractéristiques 
invisibles. Pour les praticiens, du développement 
international, son point de vue  et ses apprécia-
tions du fait de son expérience dans le domaine, 
pourrait aider à se rendre compte de la conscience 
dont en a besoin pour eff ectivement mener à bien 
une intervention au profi t des personnes en be-
soin. L’ouvrage explore comment les organisations 
de développement doivent capitaliser toutes les 
compétences et les opportunités disponibles dans 
un environnement d’intervention pour les mettre 
à contribution dans le processus du changement et 
de la transformation sociale souhaitée. 

En relatant ces plusieurs années d’expériences 
pratiques en matière de développement en Afrique 
et en Europe, Allan Kaplan présente et propose  
dans cet ouvrage une nouvelle approche aux organ-
isations de développement et autres acteurs sociaux 
pour intervenir dans les communautés dans un 
contexte de pauvreté ambiante. 

La Banque Mondiale6, dans un rapport de 
2003 considère la discrimination sur le genre 
comme un phénomène qui existe partout au 
monde. Même si des progrès considérables ont été 
accomplis durant les dernières décennies, il n’en de-
meure pas moins que les femmes ne jouissent pas 
des mêmes droits légaux, sociaux et économiques 
que les hommes et cela dans toute les régions 
du monde en voie de développement. On accuse 
de très grandes inégalités entre les sexes concer-
nant l’accès aux ressources ainsi que leur maitrise, 
les opportunités économiques et les pouvoirs 
d’infl uences politiques. Ce sont les femmes et les 
fi lles qui assument la plus grande part du fardeau 
lié et des coûts liés aux inégalités mais ces dernières 
aff ectent la société dans son ensemble et portent 
préjudice à tous les citoyens et citoyennes. Ce 
rapport de la banque Mondiale sur les politiques 
de développement présente les résultats les plus 
reconnus et les plus récents en sciences sociales afi n 
d’évaluer judicieusement les torts et les préjudices 
que les inégalités fondées sur le genre infl igent tant 
au bien être des personnes qu’aux projets de dével-
oppement des nations. Le rapport expose comment 
les institutions autant formelles qu’informelles dé-
terminent les rôles dévolus à chaque genre et com-
ment les décisions familiales et les coutumes re-
fl ètent ces rôles. Il approfondi la relation existante 
entre le développement économique et l’égalité des 
sexes ainsi que le rôle de la politique publique et 
celui de l’action civile dans la promotion de la lutte 
contre les inégalités. Le rapport propose également 
une stratégie à long terme basée sur la réforme des 
institutions afi n d’établir les droits égaux et les op-
portunités égales pour chaque genre.

Axelle Kabou7 propose de contribuer au 
renforcement de toutes réfl exions visant à ressortir 
les causes du sous-développement de l’Afrique du 
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parcellaire et de l’Histoire entendue. Elle fustige 
des attitudes régressives et paradoxales du poli-
tique. Elle trouve que les  attitudes qui sont inac-
ceptables sous d’autres cieux mais qu’on retrouve à 
tous les niveaux en Afrique et qui aggravent ainsi 
la situation de départ déjà précaire sans susciter un 
profond besoin de changements, doivent cesser. Au 
demeurant, son travail vise à expliquer pourquoi le 
refus du développement de l’Afrique n’est pas vis-
ible. Elle met également en valeur les points d’eaux 
où les consciences africaines post-indépendantistes 
s’abreuvent. Et enfi n, elle démontre les mécanismes 
du processus conceptuel par lequel l’Afrique rejette 
le progrès. En eff et, l’ouvrage tente simplement 
d’expliquer de manière systématique pourquoi 
aucun pays africain n’a à ce jour élaboré un projet 
de société clairement compris par ces populations 
au sens large.

Haideh Moghissi8 essaye d’expliquer certains 
comportements politiques qui  excluent la femme 
dans les sociétés orientales et islamiques en gé-
néral. Elle va plus loin en analysant les attitudes 
off ensives de la culture orientale à l’égard de la 
civilisation occidentale et la réponse apportée par 
l’Occident vis à vis de cette attitude. Elle aborde 
enfi n la situation de la femme dans  les sociétés 
tant occidentales qu’orientales dans un contexte de 
post-modernisme.

La Revue Cités, Numéro 9, 2002 aborde la 
question du mouvement féministe. Dans ce nu-
méro, Françoise Gaspard intitule son article “où en 
est le féminisme aujourd’hui”, et Sandra Laugier 
‘la voix des femmes et l’expérience’ et enfi n Chris-
tine Cost et Michel Miné intitulent leur article “ 
Droit et discrimination sexuelle du travail.” Dans 
la présentation, Michel Halimi et Anne Bois-
sière s’interrogent en ces termes : mais qu’est-ce 
qu’elles veulent encore? Jamais les revendications 
des féministes ni les problèmes relatifs à l’égalité 
des sexes n’ont autant accaparé les débats publics. 
La représentation condescendante des féministes 
comme contestataires marginales, voir hystérique 
paraît avoir cédé le pas devant l’image plus policée 
des grandes fi gures.

Dans un acte de colloque international, 
Charlotte Brunch9, mène une campagne interna-
tionale pour l’affi  rmation des droits humains et 
des femmes. Dans cet acte de  colloque, les con-
tributeurs abordent la question de la femme et les 
droits de l’Homme. Ils remarquent que, à l’aube du 
XXème siècle, la question du droit humain a pris 
une dimension sans précédent comme nouveau 
cadre pour le dialogue international et comme 
source d’inspiration pour des divers mouvements 
sociaux. Dans ce contexte, le mouvement inter-
national des femmes a joué un rôle décisif dans la 
reconfi guration de l’univers des droits humains.

Cette intervention a jeté une nouvelle lumière 
sur les questions sociales d’une importance primor-
diale, jadis voilées ou considérées comme naturelles 
tels que la violence familiale, les atteintes à l’intégrité 
corporelle des femmes ainsi que les crimes de 
guerres et la persécution politique que les femmes 
ont vécu dans divers milieux politiques et culturels.

La présente publication recueille les expéri-
ences, les témoignages, les stratégies et les débats 
qui ont animés la campagne internationale pour 
les droits humains et les droits de femmes. La 
reconstruction de la trame de cette campagne 
nous donne aujourd’hui un vigoureux exemple de 
l’utilisation stratégique et réussie des instruments 
des Nations Unies dans une mobilisation interna-
tionale dont le principal objectif a été d’interpréter 
et d’élargir le cadre des droits humains à la lumières 
des expériences et des aspirations des femmes.

Dans un Colloque l’Association for Women in 
Development10, en 1990, eff ectue des recherches 
spécialisées en vue de contribuer à la formulation 
des politiques sur les relations “ Nord-Sud” entre 
les pays industrialisés et les pays en voie de dével-
oppement. Les résultats de ces recherches sont 
transmis aux législateurs, aux organismes concernés 
et au grand public pour permettre une meilleure 
compréhension des questions de développement 
et susciter des discussions éclairées dans ce do-
maine. L’institut est un organisme indépendant 
et non partisan qui collabore avec tout ensemble 
d’organismes canadiens et internationaux. 
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Deux auteurs ont abordé le même terrain 
d’étude que nous dans une perspective des sciences 
sociales et moins sur les questions de développe-
ment humain. Il s’agit précisément de Camille 
Ekomo Engolo11 qui dans une étude production 
sociale trouve que l’agriculture est une base de 
l’accumulation industrielle dans les sociétés de pro-
duction cacaoyère  Beti et Bamilé au Sud du Cam-
eroun. Son texte s’eff orce de démontrer une société 
présentant des caractéristiques traditionnelles du fait 
qu’elle soit vierge possède le potentiel de développe-
ment économique si toutes les conditions sont mises 
en valeur.  Si Camille Ekomo aborde la question de 
l’accumulation des biens des cultures de rentes dans 
la partie méridionale du Cameroun, le Septentrion 
connaît une autre réalité caractérisée par une seule 
culture de rente qui est le Coton. Il faut préciser 
que la culture du Coton au Nord est une activité 
qui s’aligne à la division sexo-spécifi que de l’activité 
agricole en ce sens où la production du coton dans 
tous les ménages est l’apanage des hommes. Par 
ailleurs, Loic Le Pape dans un article12 consacre sa 
réfl exion à la reconfi guration du Cameroun Septen-
trion mais s’intéresse beaucoup plus aux transfor-
mations politiques. Bien que cet article relève que 
depuis la décennie 90 l’Etat n’est plus le seul acteur 
de la transformation sociale et note que les ONG 
et toutes autres formes d’acteurs de la société civile 
infl uencent considérablement la vie sociale et la 
gouvernance locale. Cependant, les transformations 
économiques ne sont pas soulignées et la question 
de la féminisation de la pauvreté reste ignorée dans 
cette publication. Cependant, le processus de con-
struction du tissu social est évoqué avec la fl oraison 
des GICs et GIE dans la seconde moitié des années 
1990.

Tous ces travaux en plus des documents que 
nous avons consultés dans les bibliothèques des 
particuliers, du fait de  leur pertinence à poser 
la  problématique de notre recherche en matière 
de l’intégration de la femme au développement 
ont permis de confronter les idées, d’apporter des 
éclairages et de nous donner une orientation à ce 
travail. Il sera globalement question pour nous 
de parler de la contribution de la femme dans la 

transformation économique au Nord-Cameroun. 
Nous consacrons la première partie du travail au 
rappel du cadre de politique institutionnel avant 
de déboucher sur les actions menées par les acteurs 
sociaux aux services des femmes et des organisa-
tions féminines locales créées et encouragées pour 
mobiliser les femmes elles mêmes. Le présent tra-
vail donne également une vue panoramique de la 
question de l’exclusion de la femme tout en soulig-
nant les transformations qui se sont opérées dans la 
condition et la vie des femmes ces dernières années 
au Nord du Cameroun. En eff et, il est connu de 
tous depuis quelques années que les femmes sont 
désormais au cœur de la production locale dans les 
pays en développement. Cependant leurs situations 
économiques ne refl ètent pas toujours leurs eff orts. 
Ainsi, le présent travail s’inscrit dans l’option de 
souligner et même de mettre en exergue la contri-
bution de la femme à l’eff ort local de production. 
Les résultats de nos recherchent démontrent qu’en 
dépit de plusieurs barrières qui freinent le plein 
épanouissement de la femme, elle reste toujours 
au cœur de la production et infl uence de ce fait 
l’économie sociale de leurs communautés respec-
tives. Pour mener notre démonstration, nous avons 
structuré cet article en trois grandes parties. 

Dans un premier temps, il est question de 
retracer le processus d’inclusion de la femme dans 
les politiques publiques nationales et la structuration 
des organisations féminines à travers les activités 
de mobilisation sociale et communautaire que les 
organisations locales, nationales et internationales 
appuient dans les villages autour des micro-projets. 
Dans un second temps, nous essayons de montrer 
comment la femme est au cœur de la production et 
de toutes les activités économiques dans un contexte 
d’économie locale et artisanale et de son infl uence 
sur le produit intérieur brut (PIB) qui est un indi-
cateur majeur de la performance économique. La 
troisième et dernière partie de notre travail con-
siste à projeter la femme comme un enjeu majeur 
de l’équilibre de la société et gage d’une économie 
prospère de par leurs expériences et leurs capacités 
à contribuer au bien être social et économique des 
communautés au Nord-Cameroun. 
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1. Le processus d’inclusion des femmes 
dans les politiques publiques au 
Cameroun

Si la situation de la femme dans son statut 
d’exclue et de marginalisée a perduré depuis tou-
jours, la décennie 1990 qui a impulsé des nouveaux 
paramètres en matière des droits de l‘homme et 
de la démocratisation a complètement renversé la 
donne au Cameroun qui voie naitre des Ministères 
en charge de la condition de la femme et de son 
intégration dans toutes les sphères de prises de dé-
cisions. Dans ce sens, le Cameroun à connu entre 
1985 et 2004 quatre grandes reconfi gurations de 
la structure gouvernementale dotée des Départe-
ments ministériels en charge de la promotion de 
la femme ou tout simplement une Direction en 
charge de la femme et de la famille. C’est ainsi 
qu’au sortir de la deuxième conférence mondiale 
des femmes à Nairobi en 1985, le MINCOF est 
crée pour être dissoute deux ans plus tard du fait de 
la récession économique qui a frappée le Camer-
oun à l’époque13. Dix ans plus tard en 1995, lorsque 
le MINCOF a été fusionné avec les aff aires so-
ciales la promotion de la femme est  enrichie avec  
une Direction de la Promotion Féminine qui est 
désormais chargée de l’élaboration et du contrôle 
de la mise en œuvre des politiques, programmes 
et plans d’actions relatifs à la promotion de la 
femme; du suivi des organisations de promotion 
de la femme, de la préparation, de la participation 
et du suivi des rencontres nationales et interna-
tionales en matière de promotion de la femme; de 
l’accompagnement des relations techniques avec 
les organisations internationales de promotion de 
la femme et de la conception, du développement et 
de la vulgarisation des technologies intermédiaires. 

La dernière reforme administrative en date est 
celle de 2004. Le décret n° 2004/320 du 08 décem-
bre 2004 portant organisation du nouveau gouver-
nement de l’Etat camerounais à l’issue des élections 
présidentielles d’octobre 2004, a créé, entre autres 
nouveaux ministères, le Ministère de la Promo-
tion de la Femme et de la Famille (MINPROFF). 
Cette création marque une évolution signifi cative 

s’agissant de la volonté politique du gouvernement 
de faire de la femme un agent indéniable du dével-
oppement économique et social au Cameroun dans 
un premier temps et ensuite faire de la famille une 
cellule de base de la société et des objets d’attention 
permanente dans l’intérêt national. 

Après ces reformes essentielles, l’eff ort du 
Cameroun a été salué dans ce sens compte tenu 
des engagements du gouvernement au niveau 
international en matière de la promotion et de la 
réalisation des droits de la femme.  Cette évolu-
tion est retracée à la lumière des textes de création 
et organiques des structures ayant en charge la 
promotion de la femme d’une part et la promotion 
de la famille d’autre part en accord avec les termes 
contenus dans les conventions internationales 
auxquelles le Cameroun a souscrit pour améliorer 
la situation et la qualité de vie de la femme dans le 
triangle national. Il faut noter que cet eff ort na-
tional est complété par l’action de plusieurs organ-
ismes d’appui au développement qui considèrent 
que “le développement n’est possible que lorsque 
la femme est complètement intégrée”. Ainsi, 
pour impulser un développement par le bas, les 
Ministères en charge de la promotion de la femme 
et de la famille ainsi que les partenaires au dével-
oppement du Cameroun ont appuyé le regroupe-
ment des femmes aux seins de plusieurs organisa-
tions à la base. Les femmes se sont constituées en 
GIC, Associations, Tontines. Cependant, la sous-
scolarisation se ressent très tôt à travers l’incapacité 
des femmes à se saisir de la structuration et faire 
poids dans leurs actions communautaires.  

L’analphabétisme des femmes trouve sa source 
dans le système éducatif et explique une fois de 
plus la marginalisation de la femme. Au primaire, 
le taux de scolarisation est loin de représenter le 
taux d’alphabétisation, car de nombreuses fi lles 
sortent du système scolaire sans savoir ni lire, ni 
compter ni écrire et au fi nal sans aucun diplôme 
pouvant leur permettre de s’assumer fi nancière-
ment dans le système et augure ainsi des condi-
tions dramatiques pour ces fi lles qui sont des 
futures femmes14. Cette situation décrit parfaite-
ment l’inadéquation des politiques sociales dont la 
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Banque Mondiale en fait l’un des axes prioritaires 
en matière de gouvernance inclusive. 

En se référant à la défi nition de la Banque 
Mondiale15, cette Institution donne de la gouver-
nance démocratique et participative, la manière 
dont l’Etat exerce et acquiert son autorité sur les 
populations contenues dans son espace de sou-
veraineté. On pourrait assez facilement compren-
dre comment les classes politiques, les tendances 
idéologiques et les mouvements sociaux dans un 
pays comme le Cameroun se mettent en mouve-
ment pour défi nir la gouvernance inclusive dans 
l’intérêt égal des deux sexes. Ainsi donc, dans le 
domaine politique, le gouvernement camerounais 
par des actes certes fi nancés par les organisations 
comme le Bureau International du Travail (BIT) 
et le Centre de Recherche pour le Développement 
International (CRDI) qui est un organisme cana-
dien, a organisé dès 1999 de nombreux séminaires 
à travers le pays pour sensibiliser les populations 
aux injustices sociales dont les femmes en sont 
victimes du fait de la mauvaise planifi cation ou 
répartition des pouvoirs de décision entre les hom-
mes et les femmes. Depuis lors on voit des organ-
isations des femmes comme l’Association de Lutte 
contre les Violences faites aux Femmes (ALVF) 
et l’Action Locale pour le Développement Auto-
centré (ALDEPA) qui mènent une lutte sans fi n 
pour améliorer considérablement non seulement le 
vécu quotidien des femmes, mais surtout permettre 
à la femme de clamer et recouvrir sa dignité dans 
un contexte sociologique parfois très hostile à la 
femme en tant que être humain. Comme ces deux 
organisations, beaucoup d’autres organisations ont 
vu le jour ces dernières années et essaient tout de 
même d’apporter leur contribution à la lutte contre 
l’exclusion des femmes au Nord-Cameroun.

2. Structuration des organisations 
féminines au Nord-Cameroun

On a vu ainsi naître des fonds spéciaux de 
soutien aux jeunes fi lles dans diverses disciplines 
universitaires16, la suppression des mesures qui 
jadis pénalisaient les femmes notamment la limite 
d’âge pour l’accès à l’enseignement supérieur, il faut 

préciser que les mêmes restrictions étaient faites 
aussi aux garçons. La structuration des femmes est 
également promue par les acteurs avec la promo-
tion socio-juridico-économique pour les fi lles 
n’ayant plus l’âge requis pour l’école classique dans 
les structures d’éducation non formelle. La mise sur 
pied d’un programme national d’alphabétisation 
fonctionnelle et d’éducation non formelle de la 
jeune fi lle mais aussi et surtout l’organisation des 
séminaires d’information et de formation à la 
création des Groupements d’Intérêt Communau-
taire (GIC) et Groupement d’Intérêt Economique 
(GIE) support sur lequel allait agir les établisse-
ments de micro fi nances dans un contexte de crise 
économique pour donner les facilités économiques 
aux femmes et les accompagner dans la bonne ges-
tion de ses structures afi n d’impulser leur promo-
tion sociale et une indépendance économique. Les 
ONG internationales à l’instar de l’OCSD, Oxfam 
Québec, Tecsult International, la SNV, ACRA et 
bien d’autres agissant comme principales vecteurs 
de l’aide publique au développement mettent 
plusieurs projets sur pied dans l’optique d’améliorer 
les conditions de la femme. C’est ainsi qu’à trav-
ers la coopération canadienne au Cameroun, des 
projets voient le jour à l’Extrême-Nord et au Nord 
du Cameroun. Nous nous sommes intéressées à 
quelques projets exécutés principalement dans les 
régions septentrionales du Cameroun du fait d’un 
niveau de pauvreté caractérisée au sein des com-
munautés. Nous donnons l’économie de ces projets 
comme suit :

Le Projet Fonds d’Appui aux Populations à la 
Base (FAPB)

Le FAPB a été signé le 1er Avril 1996 à 
Yaoundé par la partie canadienne et camerounaise 
pour améliorer le vécu quotidien des populations 
camerounaises à la base à travers les activités socio-
économiques dans les zones rurales du Cameroun. 
Financé par les Fonds de Contre Partie Canado-
Camerounais (FCCC), ces fonds (698,000,000 
Fcfa) s’inscrivent dans le cadre de la politique du 
gouvernement camerounais en matière du dével-
oppement durable approuvés par les parties cam-
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erounaise et canadienne au cours d’une réunion du 
27 novembre 1995 au Ministère de l’Economie et 
des Finances (MINEFI). Le Projet s’est exécuté 
pendant trois ans et à pris fi n le 31 Mars 1998. 
D’après le personnel du projet que nous avons 
rencontré, ce projet a permis une bonne structura-
tion des organisations communautaires à l’heure 
où l’idée même des Associations était encore un 
mythe pour les populations à la base.   

Le Micro-Projet productifs en Faveur des 
Femmes du Cameroun (MPFF)

Rendu possible grâce à la signature d’un pro-
tocole d’entente entre le gouvernement du Canada 
représenté par le Haut Commissaire du Canada 
au Cameroun et le gouvernement du Cameroun 
représenté par le Ministre des investissements et 
de l’aménagement du territoire en la personne 
de Justin Ndioro, le MPFF avait pour fi nalité de 
Contribuer à la réduction de la pauvreté au Cam-
eroun par l’amélioration de l’activité économique 
et des conditions socio-économiques des femmes. 
Il vise d’une part à donner des moyens aux femmes 
pour qu’elles puissent se prendre en main et d’autre 
part à renforcer les institutions d’encadrement 
techniques et fi nancières partenaires. Le Projet a 
facilité l’accès au crédit à plus de sept cents (700)17 
femmes entrepreneures, en raison de l’arrimage, dès 
le début du Projet, avec une institution fi nancière 
locale solide et bien établie; le Cameroun Coo-
pérative Crédit Union League Limited (CamC-
CUL). Plus de mille sept cents (1700)18 prêts ont 
été prévus sur une période de trente 30 mois. 

Le Projet AMIEC

Le Projet Appui aux Micro-initiatives 
Economiques du Cameroun (AMIEC) se situe 
dans la continuité d’un autre projet qui s’est exécu-
té quelques années plus tôt. Il s’agit précisément 
du Programme d’Appui aux Initiatives Villageoises 
terminé en Avril 1995. Ce premier programme a 
visé le renforcement et la consolidation de onze 
(11)19 micro-realisations de développement durable 
par l’Organisation Canadienne pour la Solidarité 
et  le Développement (OCSD). 

En tant que maitre d’ouvrage de ce Pro-
gramme, l’OCSD a travaillé en partenariat avec 
deux ONGs nationales à savoir la Cellule d’Appui 
et de Formation Rurale (CAFOR) et Africa 
Femmes et Progrès (AFEP) basées à Maroua dans 
l’Extrême-Nord mais elles couvraient également 
d’autres localités du pays. Une dernière structure a 
intervenu plus tard du fait de la nature des activités 
menées et de réalisations  eff ectuées. En eff et, les 
bénéfi ciaires du Programme  ont reçu des micro-
crédits communautaires et il a fallu leur apporter 
un accompagnement dans l’investissement et la 
gestion des micro-credits reçus. C’est dans ce con-
texte qu’un appel a été lancé pour le recrutement 
d’un  établissement de  micro-fi nance pour accom-
pagner les récipiendaires du Projet AMIEC. Ainsi, 
la Cameroon Coopérative Credit Union League 
(CamCCUL), qui avant le programme  n’était pas 
présent dans la partie septentrionale va donc éten-
dre ses activités dans la région de l’Extrême-Nord 
et du Nord pour accompagner les organisations à la 
base  en matière de caisse et d’épargne villageoise. 
Le Projet AMIEC appuyé par l’OCSD et fi nancé 
par l’Agence Candienne de Développement Inter-
national (ACDI)20 aura une durée de trois ans et a 
disposé d’un budget de 1. 798. 439 $ Canadien soit 
la somme de 899 219 500 F cfa. Le projet AMIEC 
avait pour fi nalité de participer au renforcement 
du potentiel économique de l’Extrême-Nord du 
Cameroun. Tandis que le but était de renforcer les 
capacités de gestion, d’animation économique ainsi 
qu’organisationnelle des acteurs socio-économiques 
de la province de l’Extrême-Nord du Cameroun.

AMIEC a utilisé une stratégie d’intervention 
en interface ayant pour objectif d’assurer la du-
rabilité des acquis du projet arrivée à terme21. 
Les deux organisations ayant joué le rôle 
d’interface ont été : CAFOR,  AFEP et une 
Caisse populaire CAMCCUL qui s’est occupée 
de l’accompagnement dans la gestion fi nancière 
des bénéfi ciaires. Il est important de souligner que 
AMIEC est la seconde phase d’un premier pro-
jet dénommé Programme d’Appui aux Initiatives 
Villageoises (PAIV) au cours duquel l’OCSD a 
fait de gros investissements dans les communau-
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tés telles que la construction des centres sociaux 
(Mokolo, Lara), la mise en place des vergers com-
munautaires (Doukoula et Lara), la mise en place 
des coopératives artisanales à l’instar de Gouzda et 
Djinglia dans le Mayo Tshanaga etc. Il faut dire 
que le PAIV a été exécuté directement par l’OCSD 
tandis qu’AMIEC a été exécuté par deux ONG 
nationales dans le souci de renforcer les capacités 
des organisations nationales à accompagner les 
initiatives communautaires à long terme. Le projet 
AMIEC avait donc pour mission principale de 
renforcer les acquis du PAIV et assurer la conti-
nuité des activités dans les communautés après le 
départ de l’OCSD du Cameroun. Dans le cadre du 
projet AMIEC, on peut estimer le montant total 
reçu par les bénéfi ciaires à environ 1 milliards de 
francs cfa. Les types de bénéfi ciaires sont princi-
palement les associations, les individus, les groupes 
des femmes. Les bénéfi ciaires ont été des groupes 
organisés en Coalition d’associations, en Union des 
GICs, Fédération des Coopératives et des indivi-
dus membres des groupes. 

En général, les agences d’aide étrangère qui 
ont travaillé au Cameroun ont beaucoup travaillé 
pour le tissu associatif et communautaire se dével-
oppent au Nord-Cameroun. Cependant, la société 
civile tout comme dans la partie méridionale du 
Cameroun apparaît aujourd’hui très faible et ne 
pouvant jouer pleinement sa mission sociale qui 
est d’être l’interface entre les communautés à la 
base et les gouvernants. Cependant, le nombre 
d’Associations et surtout les associations féminines 
est en croissance exponentielle bien qu’il faille 
beaucoup travailler pour les mettre à un niveau de 
booster considérablement l’économie. 

Tableau N°1 : Analyse de l’exclusion de la 
femme

Niveau 
d’analyse

Manifesta-
tion au niveau 
personnel

Manifesta-
tion au niveau 
public

Pesanteurs 
sociales

La femme se 
résigne face à 
l’homme à qui la 
tradition donne 
énormément des 
droits  

Les femmes 
reconnaissent la 
prééminence de 
l’homme dans 
la vie sociale et 
le place comme 
l’unique déci-
deur

Pesanteurs 
économiques

La femme mène 
des activités 
économiques 
mais le mari est 
l’unique ges-
tionnaire des 
fonds et avoirs 
du ménage.

Les femmes 
se limitent aux 
petites activités 
génératrices des 
revenus et n’ont 
pas la possibilité 
de posséder et 
diriger des 
entreprises de 
petites et moy-
ennes tailles 

Pesanteurs poli-
tiques

Le droit de la 
femme est es-
sentiellement 
consultatif et 
s’arrête dans le 
ménage

Les femmes 
pensent qu’elles 
doivent laisser 
les hommes agir 
pour elles sur 
les questions 
politiques même 
quand il s’agit 
de leurs intérêts 

3. Pour plus d’opportunités pour les 
femmes

Au cours des dernières décennies, l’ONU 
a fait d’énormes progrès dans la promotion de 
l’égalité des sexes, notamment grâce à des ac-
cords historiques comme le Programme d’action 
de Beijing ou la Convention sur l’Elimination de 
toutes les formes de Discrimination à l’Egard des 
Femmes (CEFDEF). L’ONU trouve que, non 
seulement l’égalité des sexes est un droit humain 
fondamental, mais sa réalisation a d’importantes 
retombées socioéconomiques. L’autonomisation 
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des femmes nourrit des économies fl orissantes et 
soutient la productivité et la croissance22.Pour-
tant, les inégalités de genre restent profondément 
ancrées dans toutes les sociétés. Les femmes n’ont 
pas toujours accès à un travail décent et doivent 
surmonter la ségrégation des emplois et les écarts 
de rémunération entre les sexes dans certains pays. 
On leur refuse très souvent l’accès à l’éducation 
et aux soins de base même quand les instruments 
juridiques nationaux et internationaux les protè-
gent contre ces violations. Partout dans le monde, 
elles sont également victimes de violences et de 
discriminations de toutes formes. Elles sont sous-
représentées dans les processus décisionnels poli-
tiques et économiques23.

Pendant de nombreuses années, l’ONU a été 
confrontée à d’importants obstacles dans la pro-
motion de l’égalité des sexes sur toute la planète, 
parmi lesquels fi gurent l’insuffi  sance des fonds et 
l’absence d’une agence servant de fi gure de proue 
reconnue au pilotage des activités liées aux ques-
tions de genre. ONU Femmes a été créée24 pour 
relever de tels défi s. L’organisation défend ardem-
ment la cause des femmes et des fi lles et leur per-
met de mieux se faire entendre sur le plan mondial, 
régional et local. Aux côtés de cette agence des Na-
tions Unies travaillent aussi des nombreux acteurs 
sociaux qui ont tous la même compréhension 
des problèmes de la femme au Nord-Cameroun 
mais opèrent par des stratégies qui diff èrent d’une 
organisation à une autre. Le travail qu’a fait Ac-
tionaid International au Cameroun ainsi que VSO 
et CUSO International qui restent encore actifs 
au Nord-Cameroun a permis une forte moblisa-
tion des communautés à travers les partenaires 
locaux et des volontaires-coopérants placés au sein 
des organisations de la société civile et les agences 
étatiques pour travailler contre l’exclusion et les 
injustices sociales dont les femmes et les enfants en 
sont des principales victimes.

Les rapports de genre étant transversaux à 
toutes les réalités sociales, l’analyse des rapports 
sociaux inhérents au développement met aussi en 
évidence l’impact des négociations sur les inégalités 
de genre dans les pays bailleurs, sur les rapports 

de genre dans les pays objets de leur volontarisme. 
L’inclusion d’un volet “genre”, est devenu très 
tard un “must” de la course aux crédits25. La prise 
en considération des rapports de genre, essentiels 
dans toute évaluation des rapports entre acteurs et 
partenaires du développement à des niveaux divers, 
aurait dû aller de soi. Cette approche n’allait pas 
de soi dans les pays bailleurs, encore actuellement 
aux prises avec des doutes quant à l’équivalence 
entre Droits de l’Homme et droits des personnes 
sans distinction, notamment sans distinction de 
genre, lorsqu’il s’agit de passer des principes aux 
pratiques. Dans les sociétés du Nord, les rapports 
de genre se sont confondus, dans une mesure large 
est fort compréhensible, avec des mouvements de 
revendication parfois abstraits. L’émancipation de 
la Femme a tout bouleversé de nos jours,  à travail 
égal, salaire égal par exemple.

Au Cameroun, les femmes représentent 51% 
de la population totale. Elles constituent 56,3% de 
la main d’œuvre agricole et contribuent pour 60% 
à la production alimentaire nationale. Bien que 
n’ayant pas les mêmes facilités que l’homme quant 
à l’accès à la terre et aux services de vulgarisation, la 
femme camerounaise et plus au Nord-Cameroun 
où certaines coutumes sont davantage discrimina-
toires à l’égard de la femme doit prendre sur elle 
une charge de travail particulièrement lourde pour 
contribuer au bien-être du ménage26. 

Néanmoins, des facteurs tels que la cou-
tume, la faible représentativité des femmes dans 
les sphères de prise de décision et la sphère 
économique, la faible représentativité des femmes 
dans  plusieurs administrations publiques et privé-
es, la faible prise en compte des préoccupations des 
femmes dans la conception et l’implémentation 
des projets de développement, le faible suivi-
évaluation des projets consacrés à l’émancipation 
et à l’empowerment feminin, le faible accès à 
l’information et à la formation dont les femmes 
ont besoin, le faible accès au crédit et autres oppor-
tunités fi nancières, etc, infl uencent considérable-
ment la prise en compte des questions de genre 
dans les actions de développement. Des synergies 
entre les ministères en charge de la promotion de 
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la femme et de la famille, les agences du système 
des Nations Unies et les autres partenaires au 
développement s’imposent pour que la situation de 
la femme camerounaise aille de l’avant.

En sommes, il ressort de nos analyses que de 
1990 à 2010 c’est à dire en deux décennies, des 
avances notables ont pu été observées en matière 
d’intégration de la femme dans le processus de 
développement local et national. Ceci étant les 
résultats de plusieurs acteurs qui ont conjugué 
des eff orts, peut être pas de manière stratégique 
et coordonnée mais tout au moins en s’informant 
les uns et les autres. Les résultats des eff orts que 
nous soulignons peuvent aussi s’observer dans la 
volonté gouvernementale matérialisée dans les 
documents stratégiques comme le Document de 
Stratégie pour la Croissance et l’Emploi (DSCE), 
qui dans une moindre mesure a pris en compte les 
intérêts stratégiques des femmes. En dépit de tout 
ceci, beaucoup reste encore à faire en terme des 
reformes institutionnelles pour que dans avancées 
systémiques soient observées. Au niveau des 
partenaires au développement, beaucoup d’ONG à 
l’instar du programme de CUSO/VSO travaillent 
avec des partenaires locaux et les communautés à 
la base pour que les femmes elles même se struc-
turent et adressent eff ectivement leurs problèmes. 
Ces problèmes se résument selon la stratégie de 
VSO au Cameroun et fi nancièrement appuyé par 
CUSO international autour du développement 
économique et surtout l’accès des femmes à la terre 
et d’autres biens de production, de la santé mater-
nelle, de l’éducation des fi lles et l’alphabétisation 
des communautés ainsi que la question des droits 
fondamentaux de la femme. A tout ceci se greff ent 
d’autres besoins comme plus d’opportunités d’accès 
aux fonds et le renforcement des petites et moy-
ennes entreprises tenues par les femmes entrepre-
neures, la capacité des femmes rurales à gérer les 
activités génératrices de revenus, la formation des 
institutions des micro-fi nances afi n de travailler 
davantage pour créer des opportunités aux femmes. 
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sion of topics related to Christianity and China. 
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academia in China, with their research refl ected 

through a spectrum of perspectives — biblical, theo-
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Abstract

Th ere is a Chinese idiom saying, ‘See injustice 

on the roadside, lend a hand.’ It basically depicts the 

meaning of social justice, which means setting the 

record straight, speaking out against injustice and 

intervening against wrongdoing. Justice is to fi ght 

against injustice. Th erefore, ‘fairness’ is the center of 

concern of justice.

What is ‘fairness’? It means equality and justice. 

In this world full of inequality, how can we achieve 

equality? People often say that men are created 

equal. However, in a society where second-gener-
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ations of wealthy people and government offi  cials 

monopolize opportunities and resources, people 

are born into inequality. To understand equality, we 

will need to look at this in a bigger picture, and in a 

more transcendent perspective.

Christianity believes that God is the creator of 

all things, including man. Man, as being created is 

fundamentally diff erent with the creator. Man and 

God are not equal, because one is the creator, the 

other being created. However, equality is achieved 

in men (among one another) when men faces the 

transcendent God. It means all men are created by 

God, which leads to a very important and meaning-

ful idea that everyone is equal under God. Th erefore, 

the existence of God becomes a foundation and 

frame of reference for equality. Leaving God out of 

the picture, there is no meaning to equality. 


