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The Last Act

Part 1. The First Half of the Final
Chapter—to Jesus

The diligence of the secular world in the realm
of paleontology has been quite amazing in the
last few years, exceeding all previous efforts.

A near consensus now exists among the
world’s scientists as to both the age of the uni-
verse and the age of our planet, 13.5 and 4.5 bil-
lion years, respectively. What is not as widely
talked about yet apparently uncontested is the
idea that at a “Cambrian” boundary (550 million
years ago), both a vast new and sudden profusion
of life forms appeared and, for the first time, it
turns out, perhaps half of them were vicious and
life destroying. That is, for over three billion
years the story of increasing size and complexity
of life forms lacked any predatory life forms or
defensive life forms (hard shells, spikes), but then
suddenly all this gave way to a state of violent
conflict that was totally unique and utterly perva-
sive.

Hmm. It would be possible, playfully, to con-
jecture a lengthy, three-billion-year period of
tranquility in nature in which angelic beings were
diligently learning from God and developing life
forms under God’s guidance. Then, that at the
Cambrian boundary something totally new up to
that time occurred, something so devastating as
to require perhaps the label of a “principle of dis-
order.” It is as though at that point a major leader
of the angelic workers decided to work against
God and to distort and destroy the very creation
this leader and his workers had for so long
labored faithfully and intelligently to produce,
and in the process blurring the understanding of
the nature of God.

That point could be called the fall of Satan.
That would conceivably explain the outrageous
evil in all of nature from that point on for the next
500 million years. It would also suppose constant
warfare from that point on between good and
evil angelic beings each of them attempting to
defend or destroy creation—the one developing
destructive traits in formerly benign animal life,
and the other developing defensive measures
against beasts of prey.

Secular scholars have traced 60 different major
asteroidal impacts (major that is, producing cra-
ters larger than 14 miles in diameter) since the
Cambrian period. All of these asteroidal impacts
massively killed life, some of them killing more
than half of all life on earth, both plant and

animal life. (This is where, respectively, coal and
oil deposits come from.) Were these collisions
timed by God to reduce violent developments
such as the dinosaurs that seemed to have spi-
raled into hopeless violence? Who knows?

In any case it would appear that the first chap-
ter of Genesis gives a very graphic description of
the replenishment of a large portion of the earth
following an asteroid which would render “form-
less and void” at least a huge section of the
planet, perhaps the entire world as known to the
author of Genesis.

To be faithful to the Bible (and without ques-
tioning that God created the universe) it is crucial
to recognize that we may have jumped a conclu-
sion if we assumed Genesis 1:1 refers to the origin
of the universe or even the origin of this planet.
Grammatically and exegetically it could just as
well mean “When God began to rehabilitate the
huge section of the earth (the known world) dam-
aged by the most recent asteroidal collision,
things were formless and void, and darkness
blanketed the whole planet.” Gradually the dust
settled and an increasing glow could be seen half
of each day, finally a major flood inducing precip-
itation brought down the final dust layer and the
sun and the moon appeared. Now there were
actual rays of light enabling rainbows. Larger
forms of life which would be killed by a flood,
but preserved by Noah gradually replenished
that entire section of the globe.

But, most significant of all would be the crea-
tion for the first time of an Eden, and a form of
life with unprecedented intelligence, homo sapiens
sapiens. The purpose of this new creature the
Bible describes as having to do with the care of
other living creatures and specifically the replen-
ishment of this section of the planet.

Grisly evidence of the existence of an Evil one
appears in the form of the sorry fact that even this
new creature “falls,” that is, is seduced and seri-
ously damaged by that Evil One, and as a result
the unfolding story of the expansion of human
beings into the entire planet turns out to be an
account of unmitigated gross and violent evil.
Satanic workers doing what they have done to
earlier life forms now even distort the DNA of
humans introducing vicious and warlike traits. In
that process human beings are also genetically
altered to become carnivorous (Gen 9:1-3). Not
only do humans proceed to kill off a large pro-
portion of the earth’s animal life, virtually all
large animals, the life they were intended to
replenish, humans also succumb to pervasive
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cannibalism and human sacrifice as is revealed in
the earliest remains of skulls and societies. (See
Scientific American, August 2003, p.33)

The Divine response to a humanity that is
“only doing evil continually (Gen 6:3)” is then a
plan whereby all of the peoples of the earth will
be reclaimed and reconciled through a chosen
nation. First Noah and then Abraham are chosen
and the power and grace of God are displayed
not only in these key people but in all who call
upon Him. “The eyes of the Lord run to and fro
throughout the whole earth to show Himself
strong in behalf of those whose hearts are perfect
toward Him (2 Chr 16:9).” The special revelation
to and through Abraham is God’s gift to all peo-
ples, and what is later termed the kingdom of God
begins to expand into all the earth.

In Jesus’ day, after 2,000 years of incredible
expansion, the domain of God’s new influence
has grown to such an extent that Peter in Acts can
say that Moses is preached in every city of the
Roman empire. Secular scholars today agree that
in Jesus day Jews were one-tenth of the popula-
tion of the empire, that is, about ten million.

The so-called Old Testament tells this story.
This portion of our Bibles, earlier called the “Sep-
tuagint,” portrays the experience of a chosen
nation reflecting marvelous and brilliant godli-
ness and yet tragic, human shortcomings.

The children of Israel were pushed into Egypt
and eventual slavery there, but left a witness
behind apparently. The northern group virtually
disappeared in dispersion possibly planting syna-
gogues throughout the Roman empire, the south-
ern group later found themselves in exile in terri-
tory where people believed in two supreme gods,
one evil, following Zoroaster. This experience
enabled them to understand more completely the
existence of an Evil One without accepting such a
person’s equality with God. However, that was
not true of later Christians of the Manichaean per-
suasion who retained much of the Zoroastrian
dualism of two equal gods. But the word Satanas
in the NT (from Satan in the OT) now became the
name of a powerful, Evil angelic power, not just
an ordinary word for adversary as was the
Hebrew equivalent in most of the Old Testament,
where even God when opposing a false prophet
is called an adversary (a satan). In the NT Peter is
similarly called an adversary (a satan) when he
opposes Jesus—although satan is in the NT usu-
ally the recently understood Evil One.

When in Babylon, their heart cry was to return
to their land. God’s word to them through Isaiah

(49:6) was that such a restoration to their land
was in His purposes for them outranked by His
intention for them to be His salvation to their cap-
tors, to the “ends of the earth” (which meant the
mountain slopes of East Iran).

Just what was this “salvation” to which Isaiah
is referring? The word means deliverance from
evil, reconciliation with God, wholeness, restora-
tion, a fellowship with Him—“in all thy ways
acknowledge Him and He shall direct thy paths.”
It reminds us of the concept in Micah 6:8: “What
does the Lord require of thee but to do justly,
love mercy, and walk humbly with thy God.”
But, at that point in history it could not yet have
included an intellectual knowledge of Jesus’
divinity and His death on the cross.

Neverthless the Old Testament kind of basic
salvation is not different from the meaning of the
same word in the New Testament, even though
the use of the word may be considerably different
for Evangelicals today. For us today—where this
knowledge is readily available—we expect the
basis of salvation to include a head knowledge of
Christ, His divinity and His atoning sacrifice, as
well as an assurance of getting to heaven on the
basis of a pardon for our sins. Some our people
reserve for a second work of grace a deliverance
from the power of sin. Our concept is thus some-
what like salt that has lost its savor.

The basic concept of salvation in the Old Testa-
ment is thus not superceded in the New. It is
rather that the New presents us with even more
accessible knowledge of God in the person of
Jesus Christ—in His face we see the glory of God.

Moreover, the Old Testament period was not a
time when people really did not know God. If
that were true it would be hard to explain the
Psalms—either their creation or their preserva-
tion and use of .

In repentance and humility we must acknowl-
edge that Jewish families were often godly fami-
lies. Their influence on the Babylonian and Per-
sian kingdoms and vice versa will not in this life
be fully known. By the time of Christ only one
third of those carried off in exile were back in Pal-
estine. And, just think, a million Jews were now
in Egypt, another nine million in the rest of the
Roman empire. 

By Jesus’ day there were Jews in Korea, South
India, and China, and throughout the Roman
empire. The Jews were sending out missionaries,
so to speak, in all directions, even though, as with
many present-day missionaries, their normal
strategy was to make merely cultural converts,
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that is (in their case) to achieve a cultural shift
toward Jewishness, a result which would often
be, as Jesus described it, hypocrisy.

Yet, in general, Jewish families were well
respected, even highly respected. We know this
because the Roman government accorded them
local political autonomy beyond any other ethnic
group in the empire. We find a Roman emperor
with a Jewish wife. We note the frequent pres-
ence in synagogues of “god fearers” and “devout
persons,” perhaps a million of them, who consti-
tuted the tinder box into which Paul’s nationality-
less Gospel caught flame providing—to change
the metaphor—the backbone of the early Chris-
tian movement.

In Egypt, during the lengthy linkage of Egypt
to Greek language and culture, God employed
some wise and godly Greek-speaking Jews to
make an inspired selection of Hebrew documents
in a collection they then translated into Greek
calling it the Septuagint. This was in the second
century BC. The resulting, hefty document
became the most influential “selection/
translation” in history, the Bible of the early
church, later to be called the Old Testament. And
though it would be centuries before the New Tes-
tament would be completed, this book functioned
very effectively as the bedrock basis for the “sal-
vation” of many in groups reflecting many differ-
ent languages and cultures. It is one of the things
which attracted Greeks to the Jewish synagogues.

It is apparent that those of us who can look
back to Christ may find it hard to recognize ade-
quately the existence for at least 2,000 years of
powerful and salvific revelation prior to Christ.
Yet the Bible reveals God talking to Abimelech
and the latter’s significant morality. We see the
Egyptian pharaoh recognizing the work of God in
Joseph’s life. We see God reaching out to Naaman
the Syrian through the witness of a young Jewess.
We see Ninevah spared due to Jonah’s lukewarm
preaching. Dozens of times in the Old Testament
do we see the active presence of God in the lives
of people to whom Jesus probably made refer-
ence when he said “Many will come from East
and West and sit down with Abraham … in the
kingdom of heaven (Matt 8:11).”

What difference then did the appearance of
Jesus make? At least two incredible things. First,
it now revealed the astonishing basis for the very
possibility of the grace, goodness, and forgive-
ness of God being extended prior to his birth. We
now know that all who come to the Father, are
enabled to come solely because of the blood of

Christ. Secondly, in the very person of Christ we
see the glory of God. The character, will and pur-
pose of God are brilliantly clearer than ever
before.

This clearly makes it easier not harder for mis-
sion work to take place, even though in the centu-
ries before Christ was born the glory of God had
been manifest in many ways. Certainly anyone
rejecting earlier revelation or later revelation
would lose out.

But, it would be very difficult to suppose that
at a certain date people all over the world, who
might once have been acceptable to God would
now be turned away by Him unless they
acquired some additional knowledge about the
details of the plan of salvation.  It is understanda-
ble that if they do hear those details they will be
judged more strictly, but not that they would be
judged more strictly if they did not hear that
additional information.

Is it fair to the Bible to believe that at a certain
date, say, once Jesus was born, or died, or was
resurrected, or had ascended, or was preached by
the early church for 30 years, that beyond that
date it was then no longer possible to find God
without additional head-knowledge of the basic
details of life and death of Jesus? Jesus has always
been the only name under heaven whereby
anyone is saved. He was the lamb slain before the
foundation of the world. And knowing Christ is
now the far superior way of knowing God.

But we need to remind ourselves that there
was a true gospel in force throughout the Bible
from Genesis to Revelation, from the gospel
preached to Abraham in Gal 3:8 to the “eternal
gospel” of Revelation 14:6,7—“fear God … give
Him glory … worship Him who made the heav-
ens, the earth, the sea.” In Romans one, Paul
declares “Since the creation of the world God’s
invisible qualities—His eternal power and divine
nature—have been clearly seen, being under-
stood from what has been made, so that men are
without excuse.”

Paul uses this to go on to show how people in
the Old Testament who refuse this light can be
lost. In the next chapter he refers, however, to
people outside of the Abrahamic covenant being
saved when he says “God will give eternal life to
those who by persistence in doing good seek
glory, honor and immortality.” He adds, “When
Gentiles, who do not have the (Bible) do by
nature things required by the (Bible) .. they show
that the requirements of the (Bible) are written on
their hearts, their consciences also bearing wit-
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ness, and their thoughts now accusing them, now
even defending them.” What he is saying is not
purely hypothetical.

Indeed chapters one and two are mainly
intended to show that while Gentiles have
enough light both to condemn them and to allow
them eternal life, that the Jews have far more
reason to be condemned, precisely because they
have greater knowledge. The upshot is that it is
unreasonable for the Jews not to believe that Gen-
tiles can be saved.

Thus, can we believe that that general state-
ment of the gospel is not now superceded but is
now marvelously empowered as we preach Jesus
as Lord and Christ, the son of the Living God?

Granted that most of what I have said is
purely conjectural. For the sake of discussion let’s
see how such a view might affect missions.

1. It would, first of all, remove an enormous
barrier to our evangelism which many thinking
people have,  namely, the idea of people being
sent to hell simply because we have failed to take
them the word—that is other people being penal-
ized for our failure.

2. In terms of this intepretation, people are
going to hell whether they know about Jesus or
not, people resisting the Holy Spirit. Note that
those most certainly hell-bound are those who
have been exposed to the Bible or who have
heard of Jesus and rejected God.

3. This perspective underscores the strategy
whereby missionaries can look for and expect to
find “a man of peace” who will welcome knowl-
edge of Christ. Thus, they can more likely be
building on people who truly seek God rather
than on those who are rebelling against even the
way of righteousness they understand.

In our next section we will look more closely
at the events surrounding and following the
Incarnation.


